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In this hook Michael Davies shows how Fr. Annibale Bugnini—
before being removed from his position by Pope Paul VI under
suspicion of being a Freemason—was able to “reform” the Catholic

Mazss into the constantly evolving liturgy from
which the Church has been suffering sinee
19689, Quoting Bishops and Cardinals, as well
ag liberal “experts” and Protestant observers,
the author goes into the ambiguities or “time
bombs” which were built into the Second
Vatican Couneil’s document on the liturgy by a
few revolutionaries in order to be exploited
later—and which have been detonating ever
ginee in liturgical abuses, both unauthorized
and authorized. Michael Davies concludes with
Archbishop Bugnini  statistics showing that the liturgical reforms
Chla!;::ﬂﬁ:;l‘ul e  have borne bitter fruil in a massive loss of
Catholic faith and practice in the Western
World. He urges a return to the Traditional Latin Magss, which has
always produced great fruit in vocations, large Catholic families
and sainta

1 am convineed that the crisis in the Church that we
are experiencing is to a large extent due to the disinte-
gration of the liturgy.”

—doseph Cardinal Ratzinger, 1997, (See page 37)

It would be false to identify this liturgical rencwal
with the reform of rites decided on by Vatican IL This
reform goes back much further and goes forward far
beyond the conciliar prescriptions. The liturgy is a pers
manent workshop.” £ 12,00

— Father Joseph Gelineau, 1977. = 1200
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Archbishop Annibale Bugnini, chiel architect of
the Mew Hite of Muss which was
composed after Vatican Couneil 11 (1962- 1965) and
imposed upon the Church in 1964,

In 1975 |"|;||;:-|= Pasngd %1 tessle sretiom Lo remaose .'"n.n::||||i.-:||-:r|| |’.|I|||.[|'|illl'
from his powerful position as Secrelary of the Congregation for
ivine Worship: the Holy Father dissolved the Congregation nnd
pagigned the Archbishop to lran., (See p. 16,0 Evidonee shows thol
tha: Pope did this because he believed Archbishop Bugnini to be p
Freomason, (See pp. 168180 Archbishop Bugnini died in Teheran
i FEE,

Archhishop Bognin doseribed the Hanghel reform as "o major
congqueat of the Cotholie Church,” (See pp. 58-68,) The New Rite of
Mass (MNMowws Ovdo Missae) which weas the conterpices of that
reform continues to be celebrated in almost every Catholic chureh
(ol the Roman Kite) in the cnbire world.
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This book is dedicated to the memaory of
Walter L. Mudt,
1915-20:02,
who, more than any other individual,
during the disagtrous decades for the Church
which followed the Second Vatican Council,
inapired and led Cathaolies in the United States,
through the pages of The Remnani,
to remain faithful to the traditions received
from the Fathers of old, and above all,
to Lthe Traditional Latin Maas,
spoken of by Fr. Frederick Faber as
“the most heautiful thing this side of Heaven."”






“I am convineed that the erisis in the Church that we are
experiencing is to a lnrge extent due (o the disintegration of
Lhe liturgy” ~ dhoseph Cardined Katzinger

(See poge 37),

“Subsequent changes were more radical than those
intended by Pope John and the bishops who passed Lhe
decree on the liturgy. His sermon at the end of the first sea-
sion shows that Pope John did not suspect what was being =
planned by the liturgical experts.”

- dohin Cordinal Heenen
{See page 251,

“Those ‘Lime bombs” were ambiguons passages inserted in
the official documents by the liberal perifi or experts—pas-
sages which would be interpreted in an untraditional,
progressivist sense alter the Council closed.”

— Michael Davies
fisee porge 290

“It would be false to identify this liturgieal renewal with
the reform of rites decided on by Vatican I1 This reform
gois back much further and goes forward far bevond the
concilior prescriptions. The liturgy is a permanent work-
ghop.” — Father Joseph Gelineau

(See poge 46),

“One statement we can make with certainty is that the
new Ordo of the Mass that has now emerged would not
have been endorsed by the majority of the Council Fathers.”

— Mzpr Klaws Gamber
(See poge 19,

“The traditional Roman rite, more than one thousand
yeurs old, hag beon destroved.” — Mg, Klaus Gamber
{See page 69).
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Malienlum est, of sodis abomenabile dedecas, wf
fratdidioes, gpuad @nebiguites o patrifine suscepimus,
fonfringn patiomes "

It iz plswrd, and 8 detesinble shome, that wo
ghinild sulfer those teaditions to be changed whick
wir have reesived from the [nthens of old,”

— 1t Lheeredals (Liet. xii, B)
Citel by St Thaanae Agquinas in Lhe
Hevegienn Thandogiea, 11, 1 Q. 97, art, 2,
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LITURGICAL TIME BOMBS
IN VATICAN II

Plans for a Liturgical Revolution?

During the first session of the Second Vatican Council, in
the debate on the Constitution on the Sacred Liturgy, Car-
dinal Alfredo Ottaviani asked: “Are these Fathers planning
a revolution?” The Cardinal was old and partly blind. He
gpoke from the heart nbout a subject that moved him
deeply:

Are we secking to slir up wonder, or perhaps seandnl
among the Christian people, by introducing changes in so
venerable o rite, that has been approved for so many cen-
turies and is now so familiae? The rite of Holy Mags should
not be treated as il it were a piece of cloth to be refashioned
according to the whim of each generation.'

So concerned was the elderly Cardinal al the revolution-
ary potential of the Constitution, and having no prepared
text, due to his very poor sight, he exeeeded the ten-minute
time limit for speeches. Al a signal from Cardinal Alfrink,
who was presiding at the session, a technicion switched off
the microphene, and Cardinal Ottaviani stumbled back to
hig seat in humiliation. The Council Fathers clapped with
glee, and the journalists to whose dictatorship Father Louis
Bouyer claimed that the Council had surrendered itsell
were even more gleeful when they wrole their reports that
night, and when they wrote their books at the end of the

L. Michasl Divies, Pope Sl 's Conaedd {Deckingen, T8 Angelus Press, 19775,
e L wwrwe nngge luspress.ong
1
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session.! While we laugh, we do not think, and had they not
been lnughing, at least some of the bishops may hoave wan-
dered whether perhaps Cardinal Ottaviani might have had
a poinl. He did indeed.

A liturgical revolution had been planned, and the Coun-
cil's Conatitution on the Sacred Liturgy, Saerosanctum Con-
eilim (CSL), was the instrument by which it was to be
achieved, Very few of the 3,000 hishops present in St Peter’s
would have endorsed the document had they suspected ils
true nature, but it would have been surprising had they
done sn. In his bonk, Lo Nouwvelle Messe, Professor Louis
Salleron remarks that far from seeing it ns n means of ini-
tiating a revolution, the ordinary layman would have con-
sidered the CSL as the crowning achievement of the work of
liturpical renewal that had been in progress for a hundred
years,*

The Liturgical Movement

Lel there be no mistake, there was great need and great
acope for liturgical renewal within the HRoman rite, bul a
renewal within the correct sense of the lerm, using the
existing liturgy to its fullest potential. This was the aim of
the liturgical movement initiated by Dom  Prosper
Guéranger and endorsed by Pope 5t Pius X, It was defined
by Dom Oliver Rousseau, 0.5.B., as “the renewal of fervour
for the litorgy among the clergy and the faithful” In his
stucly of the Liturgieal Movement, Father Didier Bonne-
lerre writes:

2 =1 il nat knew whather, ag wi e told, the Couneil bos fossl) gz from the
ranny al the Human Coran, bob whot iq sece i that, willy-nilly, it has
larsibed us ever (afler osing fimst surmenidered itself) w the dietalordg al
the jenmalists and porticolicly Use mosl eompetiont aind irresponsible
mmong them "L, Bouyer, e Devmsygmosition of Cathalicizm [ e
Franciesean Heruld Press, 1870, pob,

A Lo Sallern, Lo Mogeslle Messe (Pariss Nouvelles Edstions Landiress,
1976, m 17
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In 1903 the person who was to give the mevement a defi-
nite impetus had just oscended to the See of Peter—35L, Pius
X, Gifted with an immense pagtorsd experiones, this saintly
pope suffered terribly from the decadence of lituegical Tifie.
But he knew that a trend for renewal was dovelaping, and he
decided to do his utmest to ensure thal it bring forth good
fruils. That is why on November 22, 1903, he publizhed his
frommastes ol I‘erJj:ll'l:ll.l ey de Bedlecitading” r'E'P.‘t.lll'i!]g Q reEN-
rian chant, In this docoment he inserted the vital sentence
which went on to play a determining role in the evolution of
the Litorgical Movement; “Owr keen desire being that the
true Christian spirit may onee more Qourish, cost whatl it
may, and be maintained among all the faithfol, We decm it
necessary to provide before anvthing else for the sanctity
and dignity of the temple, in which the faithful assemble for
... Ithe purpose] of acguiring thiz spirit from its primary and
indispensable source, which is the active participation in the
most holy mysteries and the puldie and solemn praver of the
Church.” (Thra de Sallecitiding, November 32, 18906),*

For St. Pius X, as for Dom Guéranger, writes Father
Bonneterre, “the Liturgy 18 essentially thescentrie; it is for
the worship of God rather than for the teaching of the faith-
ful. Nevertheless, this preat pastor underlined an important
aspect of the liturgy: it is educative of the true Christian
apirit. But let us stress that this funetion of the liturgy is
only secondary™ The tragedy of the Liturgical Movement
was that it would make this secondary aspect of the liturgy
Lthe primary aspect, as is made manifest today in any typi-
cal parish celebration of the New Mazs, Father Bonneterre
has nothing but praise for the initial stages of the move-
ment: *Born of Dom Guéranpers penius and the
indomitable energy of St. Pius X, the movement at this time
brought magnificent fruits of apiritual renewal,™

The Modernist heresy at the beginning of the twentieth

4. Hew. Freo DHdeer Bonpetorre, The Litargroal Sovement: Dufraager fo
Hemwadeire fo Bepnind (Hansas City, MO Anpgelus Proas, 252, g, %

S Hampeterne, p, 103,

fh. Bonmetorne, p. 17,
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century was driven underground by St. Pius X7 Father
Bonneterre claims that Modernist theologians who could no
longer propagate their theories in public saw in the Litur-
#ical Movement the ideal Trojan Horse for their revolution
and that, from the 1920° onward, it became clear that Lhe
Liturgical Movement had been diverted from its original
admirable aims. He writes:

It wis easy for all the revolutionories Lo hide themselvas
in the belly of such a large corcass. Before Medictor Ded
[Pius %11, 1947], who among the Cathoelic hierarchy was con-
cerned aboul liturgy? What vigilanee was apphoed Lo detect-
ing this particularly subtle form of practical Modernism®™

The early leaders of the movement were, wriles Father
Bonneterre, “larpely overtaken by the generation of the new
liturgizts of the various preconciliar liturgical eommis-
siong.” He describes this new generation as the “voung
wolves” In any revolution it is almost routine for the first
moderate revolutionaries to be replaced or even erndicated
by more radieal revolutionaries, as was the case with the
Russian Revolution when the Mensheviks (majority) were
pusted by the Bolsheviks {minority), Just az nothing could
prevent the rise to power of the Bolsheviks, nothing eould
prevent the triumph of the young waolves:

After the Second World War the movement became a foree
that nothing could stop. Protected from on high by eminent
prolates, the new liturgiats took eontrol little by litte of the
{ommission for Reform of the Liturgy founded by Pius XIT,
and influenced the reforms devised by this Commission nt
the end of the pontificate of Pius XI1 and at the beginning of
(hat of John XX, Already masters, thanks to Lhe Pope, of
the preconciliar liturgical commission, the new liturgists got
the Fathers of the Couneil to aveept a self-contradictory and

7. The story of the Modernisl hiresy s tald oy book Pectisers of Boor
(Lang Provivie, Minoesotn: Noumann Press, THEIL aoarw s umann press.com
4. Bonmelspre, po R
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ambiguous decument, the constitution Sacrosanctem Con-
etlitem, Pope Paul VI, Cardinal Lercaro and Fr. Bugnini,
themselves very active members of the Italian Liturgical
Movement, dirvcted the efforts of the Considiem which cul-
minated in the promulgation of the New Mass*

The most influential of the young wolves, the great archi-
tect of the Vatican 11 liturgical revolution, was Father Anni-
bale Bugnini. Father Bonneterre recounts o visit by this
Italian liturpist to a liturgical convention which was held at
Thieulin near Chartres in the late 1940', at which forty
religions superiors and seminary rectors were present,
making clear the extent of the influence of the liturgical
Bolsheviks on the Church establishment in France. He cites
a Father Duployé as stating:

Home davs before the reunion al Thieulin, T had o visit
from an Halian Lozarcist, Fr. Bugnini, who hod asked me to
obstzim an invilation for him. The Father listened very atten-
tively, without saying a word, for four dava. During our
relurn journey to Poris, as the train was passing along the
Swiss Lake at Veresilles, he said to me: *I admire what you
are doing. but the greatest service | can render you is never
to sav a word in Rome aboul all that T have just heard,™

Father Bonneterre comments: “This revenling text shows
us one of the firsl appearances of the ‘pravedipper of the
Mass,” a revolutionary more clever than the others, he who
killed the Catholie liturgy before disappearing from the offi-
cial seene™

The Rise and Fall and Rise and Fall
of Annibale Bugnini

Before discussing the time bombs in the Council texts,

. Homneterme, p. 84,
ik, Homneberre, p. G2,
1. T
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more specifically those in its Constitution on the Sacred
Liturgy, which would lead to the destruction of the Roman
Rite, it is necessary Lo examing the role of Annibale
Bugnini, the individual most responsible for placing them
there and detonating them after the Constitution had won
the approval of the Council Fathers.

Annibale Bugnini waz born in Civitella de Lego (Italy) in
1912, He began his theological studies in the Congregation
of the Mission (the Vincentians) in 1928 and was ordained
in this Order in 1936, For ten vears he did parish work ina
Roman suburb, and then, from 1947 to 1957, was involved
in writing and editing the missionary publications of his
Order. In 1947, he also began his active involvement in the
field of specialized liturgical studies when he began a
twenty-year period as the director of Ephemerides lifurgi-
cae, one of Ialy's best-known liturgical publications. He
eontributed to numerous scholarly publications, wrote arti-
eles on the liturgy for various encyclopaedins and dictionar-
ics, and had a number of books published on both the
scholarly and popular level.

Father Bugnini was appointed Secretary to Pope Pius
XITs Commission for Liturgical Relorm in 1948, In 1949 he
was made n Professor of Liturgy in the Pontifical Prope-
panda Fide (Propagation of the Faith) Universily; in 1855
he received a similar appeintment in the Pentilical Insti-
tute of Sacred Music; he was appointed a Consultor Lo the
Sacred Congregation of Rites in 1956; and in 1957 he was
appointed Professor of Saered Liturgy in the Lateran Uni-
vergity, In 1960, Father Bugnini was placed in a position
which enabled him to exert an important, if not decisive,
influence upon the history of the Church: he was appointed
Secretary to Lhe Preparatory Commission on the Liturgy for
the Second Vatican Council,”™ He was the moving spiril
behind the drafting of the preparatory schema (plural
sehereata), the draft document which was to be plaged

14, Bengraphical details ol Archbishop Bugnini are |11'|.'-1.'i.||w| i Meaiiddoee, Mk
T, Fehruary T, pp. 4844
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before the Council Fathers for discussion. Carlo Faleoni, an
“ex-priest” who has left the Church butl keeps in elose con-
toet with his friends in the Vatican, refors to the prepara-
tory schema as “the Bugnini draft.™ It is of the greatest
possible importance to bear in mind the fact that, as was
stressed in 1972 in Father Bugnini's own journal, Notitiae
(official journal of the Sacred Congregation for Divine Wor-
ship), the Liturgy Consgtitution thal the Couneil Fathers
eventually passed was substantially identical to the draft
schema which he had steered through the Preparatory
Commission."

According to Father P. M. Gy, O.F, a French liturgist who
wag a consultor to the pre-econcilinr Commission on the
Liturizy, Futher Bugnini “was a happy choice as secretary™

He had been seeretary of the commission for reform sef up
By Piws XIL He wos o gifled organizer ond possessed an
open-minded, pastoral spirit. Many people noted how, with
Cardinal Cicognani, he was able to imbue the discussion
with the liberty of apirit recommended by Pope Joln XX111.*

The Bugnini schema was accepted by a plenary session of
the Liturgicnl Preparatory Commizsion in o vole Loken on
January 13, 1962, Bul the President of the Commission, the
eighty-year old Cardinal Gaetano Cicognani, had the fore-
sight to realize the dangers implicit in certain passapes.
Father Gy writes: “The program of reform was so vast that
it caused the president, Cardinal Gaetano Cicognani, to
hesitate,™™ Unless the Cardinal could be persuaded Lo gign
the sefiemea, it would be blocked. It could not go throogh
without his signature, even though it had been approved by
a majority of the Commizsion. Father Bugnini needed to

16, Clirlis Fialewin, Pispie ofofen anredd s Caiiped (Loodi Webilenleld & Niclial-
man, LG, p, 2d4d

14, Medifine, Ko, 70, Felbruary W92, pr R1-54

15, & Flonoery, Yatcan L The Latwrgy Craotifution (Dublin: Seeptre Books,
14 h, . 200,

16, Flunnsry, p. 23,
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act. He arranged for immediate approaches to be made to
Pope John, who agreed to intervene. He called for Cardinal
Amleto Cicopnani, his Seerctary of State and the younger
brather of the President of the Preparatory Commission,
and told him to visit his brother and not return until the
schema had been signed. The Cardinal eomplied:

Later a peritus of the Liturgical Preparatory Commission
stated that the old Cardinal wos almost in tears as he waved
thie dieument in the air and said; “Thoey want me Lo gsign this
but [ don’t know if T want to." Then he lad the decoment on
his desk, picked up a pen, and signed it Foar doys Inter he
died.”

The First Fall

The Bugnini schema had been saved—and only just in
time. Then, with the approval of Pope John XXI11, Father
Bugnini was dismissed from his chair at the Lateran Uni-
versity amnd from the secretaryship of the Conciliar Liturgi-
cal Commission which was to oversee the schema during
the conciliar debates. The reasons which prompted Pope
John to take this step have nol been divalged, but they
must have been of a most serious nature to couse this tol-
erant Pontifl Lo act in so public and drastic a manner
against a priest who had held sueh an influential position
in the preparation for the Council. In his book The Reform
af the Litwrgy, which to a large extent is an apologia for
himself and a denuneiation of his eritics, Bugnini blames
Cardinal Arcadio Larraona for his downfall. He writes of
himself in the third persen:

Of all the secretaries of the preparatory commissions,
Futher Bugnini was the only one not appointed secretary to
the corresponding concilinr commisgion . ., This was Father
Bugnini's first exile. At the same Lime that Father Bugnini

17. Fr. Halph M, Wiligen, V.10, The Rbiae Fles inko e Tibwr: A Hentiwy af
Viaricar O (1967, rpt Rockined, [Le TAN, 1985k m 141
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was dismissed from the secretariat of the conciliar commis-
gion, he was also discharged from his post as teacher of
liturggy in the Pontifical Pastoral Institute of the Lateran
University, and an atbempt was made to take from him the
chair of liturgy at the Pontifical Urban University, This
repressive activity emanated divectly from Cardinal Lar-
raona and was very kindly seconded by some fellow workers
who wanted better to serve the Church and the liturpy. The
basis for the dismissals was the charge of being a “progres-
sivist,” "pushy” and an “ieonoclast” (innuendos whispeered
halF-aloud), accusations then echoed in turn by the Congre-
gation of Rites, the Congregation of Seminaries, and the
Holy OfTice. But no proof was offered, no clear justifieation
for such serious measures,"™

Bugnini’s elaim that "no proof was offered” is simply a
gratuitous assertion on his part. The fact that he saw no
proof in no way proves thal it did not exist, Faleoni con-
demns the dizmissal of Father Bugnini as a retrograde step,
but adds:

All the same, Bugnini manoged to get his draft throegh as
far az the Couneil, and now it will be interesting o see iF it
i passiod, and even more so if the draft schema of the pro-
seribed Secretary of the Liturgical Commission should open

the way for the success of other drafts of a progressive
characber."

The dismizasal of Father Bugnini was very much a case of
locking the stable door after the horse had bolted. It would
have helped Father Bugnini's canse had he been appointed
Secretary to the Coneiliar Commission (the post was given
to Father Ferdinand Antonelli, O.F.M.), az he could then
have guided his sehema through the Council—but this was
not essential, It was the sehema thal mattered.

Seventy-five preparatory schemata had been prepared for

18, Annibnle Bugnind, The Reforme of the Bitwgy 18- TOTE (Collegeville, Min-
vl Thas |.J.lur|:j|:||.| Pres=, 189801, p, A0,
18, Fuleoni, p, 224
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the Couneil Fathers, the fruits of the most painstaking and
meticulous preparation for a Couneil in the history of the
Church.®™ The number was eventually reduced to twenty,
and seven were selected for discussion at the first session of
the Council.® The Bugnini schema was the fifth of these,
and it was presumed by most bishops that the schemain
would be debated in their numerical sequence® But the
other schemats were so orthodox that the liberals could not
accept them—even as a basis for discussion. At the instiga-
tion of Father Edward Schillebeeckx, O.F., a Belgian-born
Professor of Dogmaoties at the Catholic University of
Nijmegen, the schemate were rejected with one exception—
the Bugnini schema. This, he said, was “an admirable piece
of work.™ It was announced at Lthe second general congre-
gation of the Council on October 16, 1962, that the sacred
liturgy was the first item on the agenda for examination by
the Fathers,® Notitiae looked back on this with considerable
gatislaction in 1972, remarking that the Bugnini prepara-
tory schema was the only one that was eventually passed
without substantinl alteration.® Father Willgen comments:

It should be noted that the lituegieal movement hod been
active in Burope for several decades, and that gquite o large
number of bishops and periti from the Rhing countries bl
been gppointed by Pope John to the preparatory commissien
on the liturgy, As o result, they had suceesdod in inserting
Lhesir ideas into the schemao and gaining approval for what
thev considered a very neceptoble document.™

As for the other schemata, one prominent Couneil Father,
Archhishop Marcel Lefebvre, wrote:

Hh, Willgen, p. 23,

2L, fiuded,

Q2 M,

2. fhug p. 23

24, Nugnini, p. 29,

25, Aotitae, No, 70, poiH
M. Wilipen, p Z1.
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Now you know what happened ot the Council. A fortnight
after its opening not one of the prepared schessate remained,
nak ane! Al hadd been fturned down, all had been eondemned
o the waslepaper basket. Nothing remained, nol o single
sentence, All had been thrown out,™

Bugnini’s allies who had worked with him on preparing
the schema now had the task of securing its aeceplance by
the bishops without any substantial alterations. They did so
with a degree of success Lthat certainly excesded the hopes
of their wildest dreams. They seem to have presumed that
the bishope would be a bunch of “useful idiots,” men who
preferred to laugh rather than to think. "1t was all good
fun,” wrote Archbishop K. J. Dwyer, one of the most erudite
of the American bishops. “And when the vote came round,
like wise Sir Joseph Porter, K.C.M., ‘We always voted at our
party’s call; we never thought of thinking for ourselves at
all” That way you can save yourself a whole world of trou-
ble.™ The Bugnini schieme received the almost unanimous
approval of the Council Fathers on December 7, 1962 and
became Vatican 1I's *Constitution on the Sacred Liturgy”
(CSLE Bot the Constitution contained no more than general
guidelines; therefore, to achieve total victery, Father
Bugnini and his cohorts needed to oblain the power to inter-
pret and implement it.

27 Mareel Lafebvre, A Hishop Speoks (Kansas City, MOS Anpgelias Proas,
LTI, p, 131,
2. Ten Cirvle, Getober 26, 19461, .2
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The Second Rise

The Rhine Group® pressed for the establishment af post-
sonciliar commissions with the authority to interpret the
CSL. It *feared that the progressive measures adopted by
the Council might be blocked by conservative forces near
the Pope once the Council Fathers had relurned home."™
Cardinal Heenan, of Westminster, England, had warned of
the danger if the Council periti were given the power to
interpret the Council to the world. “God forbid that this
should happen!™ he told the others.® This was just what did
happen. The members of these commissions were “chosen
with the Pope’s approval, for the most part, from the ranks
of the Council periti. The task of the commissions is to put
into effect the Council deerces | . . and, when necessary, Lo
intorpret the Couneil institutions, decrees, and declara-
tions™ On March 5, 1964, ['Osservatore Romono
announced the establishment of the Commission for the
lmplementation of the Constitulion on the Liturgy, which
became known as the Congilium. The initial membership
consisted mainly of members of the Commission that had
drafted the Constitution, Father Bugnini was appointed to
the position of Secretary of the Consiltum on February 28,
1964, What prompted Pope Paul V1 to appoint Bugnini to
this crucially important position after he had been pre-

ag) | the Prefoee to The Rhine Fluns inin the Tiber ip. 1 Fother Wiltgen
exploing that e “pendominnnl infeenee” during the Seeond Vatican
Couneil came from Conmeil Fathers nnd periti (experta) from the “coun-
tries along the Rhine Fiver—Germiang Anetria, Switzorinnd, Franes, the
Notherlands—and from neirby Bolgivm. Because this group exeried o
prodominant influeace over the ol Wotienn Coaneil, T e Gikled my
bk The Fieine Flows drtn dthe Pites:™ Thiz 15 n'l'l-llill]_'i’ thie mest oo
tive book wrilten i whish ronlly happened at Vatican 11 and i shoulil be
owned by every Caiholic tnking o sorioes interest in evenls ginee the
Coungl. Th six countries named were aee in which the Liturgeeal
Movemont had been most netive ond in which lberal ides wers mast
mannifest.

an, Wiltgen, pp. 2E7-584,

a1, Ihid., p. 21

49, The Tabdpt (Londomd, January 22, Vs, 5. 114
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vented by Pope John XXIII from becoming Secrelary of the
Conciliar Commission is probably something that we shall
never know.

In theory, the Clongilinvm was an advisory body, and the
reforms it devized had to be implementad by either the
Sacred Congregation for Rites or the Sacred Congregation
[or the Discipline of the Sacraments. These conpregations
had been established ns part of Pope Pauls reform of the
Roman Curia, promulgated on August 15, 1867, Father
Bugninis influence as Secretary of the Consifium was
increased when he was appointed Under-Secretary to the
Sacred Congregation for Rites,™ On May 8, 1969, Pope Paul
promulgated the Apostolic Constitulion Saere Bituum Con-
gregatin, which ended the existence of the Conzilinm as a
separate body; it was incorporated into the newly estab-
lished Sacred Congregation for Divine Worship as a special
commizsion which would retain ita members and consultors
and remain until the reform of the liturgy had been com-
pleted. Notitioe, official journal of the Consilinm, became
the journal of the new Congregation. Father Annibale
Bugnini was appointed Secretary of the Sacred Congrega-
tion for Divine Worship and became more powerful than
ever. It is certainly no exaggeration to claim that what in
fuct had happened was that the Consiliaom, in other words
Father Bupnini, had taken over the Sacred Conpregation
for Divine Worship. The April-lune 1969 isaue of Nodifioe
announced Father Bugnini's appointment, stating:

This number of Matifiae appears under the direction of the
new Congregation for Divine Worship. Pope Paul V1, at the
end of the 28 April Congistory, made the announcement and
gave il an official eharacter with Lthe Apostolic Congtilulisn
“Bacred Congregation of Rites”™ of § Mag. The new Congregn-
i will continwe on g Grmer juridical foundation, with more
effectiveness and renewed commitment, the work accom-
plished by the Consiizm in the past five years, linking itaelf
with the Council, its preparatory commission, and the entire

B Mnibbee, Mo 70, Febroary 1972, p. 34,



14 Liturgical Time Bombs in Vatican I

liturgical movement . . . The Consilinm continues a8 a par-
ticular commission of the Congregation until the completion
of thee reloem.

Father Bugnini was now in the most influential position
possible to consolidate and extend the revolution behind
which he had been the moving spirit and the principle of
eontinuity,. Nominal heads of commissions, congregalions,
and the Consilizm eame and went—Cardinal Lerearo, Car-
dinal Gut, Cardinal Tabera, Cardinal Knox—but Father
Bugnini always remained, He attributed this to the Divine
Will: “The Lord willed that from those early years o whole
series of providential cireumstances should thrust me Tully,
and indeed in a privileged way, in medias res, and that |
should remain there in charge of the secretariat,™ His ser-
vices would be rewarded by hig being consecrated a bishop
and then being elevated to the rank of Titular Archbishop of
Dipclentiana, as announced on January 7, 1972,

The Imposition of the New Rite of Mass

Whal the experts were planning had already been made
elear an October 24, 1967 in the Sistine Chapel, when what
was deseribed as the Missa Normoativa was celebrated
before the Synod of Bishops by Father Annibale Bugnini
himaelf, its chief architect, Since he had been appointed sec-
retary of the post-Vatican 11 Liturgy Commission, he had
the power to orchestrate the composition of the New Rite of
Mass which he had envisaged in the schema that he had
prepared before his dismissal by John XXITI—the sehena
which had been passed virtually unchanged by the Couneil
Fathers. As already remarked, why Pope Paul V1 appointed
to this key position a man who had been dismissed by his
predecessor is o mystery which will probably never be
answered,

Fewer than half the bishops present. voled in favor of the

L Bagmimi, poxxiaii.
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Missa Normativa, but the far-from-satisfied majority was
ignored with the arrogance which was to become the most
evident charactoristic of the liturgical establishment, to
which the Council Fathers had been naive enough to
entrust the implementation of the Constitution on the
Sacred Liturgy. The Missa Normativa would be imposed on
Catholics of the Reman Rite by Pope Paul VI in 1969, with
a few changes, as the Novus Ordo Mizeae: the New Order of
Muass.

In 1974 Archbhishop Bugnini explained that his reform
had been divided into four stages—Ffirsily, the transition
from Latin to the vernacular; secondly, the reform of the
liturgical books; thirdly, the translation of the liturgical
books; and fourthly, the adaptation or "incarnation” of the
Roman form of the liturgy into the vsages and mentality of
each individual Church.™ This process (which would mean
the complete elimination of any remaining vestiges of the
Roman Rite) had already begun, he elaimed, and would be
“pursued with ever increaging care and preparation.™

The Second Fall

At the very moment when his power had reached its
zenith, Archbishop Bognini was in effect dismissed—this
was his second fall—to the dizsmay of liberal Catholics
throughout the world. What happened was that the Arch-
hishop's entire Congregation was dissolved and merged
wilh the Congregation for the Sacraments under the terms
of Pape Pauls Apostolic Constitution Constans Nobis, pub-
lighed in " Qsservatore Romane (Englizh edition) of July 31,
1975, The new congregation was entitled the Sacred Con-
gregation for the Sacraments and Divine Worship., The
name Bugnini did not appear in the list of appointments.
Liberals throughout the world were dismayed, The Tabiet,
in England, and its extreme liberal counterpart in the

E6. MNohitiee, No !ﬂ...ﬁ.prll 1974, p. 136,
S Fued,
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United States, the Nationel Catholic Reporter, carried an
indignant report by Desmond (FGrady:

Archbishop Annibale Bugnini, who, as Secretary of the abol-
ished Congregation for Divine Worahip, was the key figure in
the Church’s liturgical reform, is not a member of the new
Congregntion, Nor, despite his lengthy experience was he
consulted in the planning of it. He heard of its ereation while
on heliday at Fiuggi . . . the abrupt way in which this was
done does not pugur well for the Bugnini line of encourage-
ment for reform i collaboration with local hisrarchies. . .
Magr. Bugnini conceived the next ten years’ work as con-
cerned principally with the incorporation of local ussges into
the liturgy . . . He represented the continuity of the post-con-
ciliar liturgieal reform.*

LOsservatore Romano earried the following announce-
ment in its English edition, on January 15, 1976; 6 Janu-
ary: The Holy Father has appointed Apostolic Pro Nuneio in
Iran His Excellency the Most Reverend Annibale Bugnini,
(. M., titular Archhishop of Dicclentiana.” This was clearly
an artificial post ereated to gloss over the fact that the Arch-
hishop had been banished.

In his book The Devastated Vineyard, published in 1973,
Dietrich von Hildebrand rightly observed concerning
Bugnini that: “Truly, if one of the devils in C. 5. Lewis's The
Serewtape Letters had been entrusted with the ruin of the
liturgy, he could not have done it better.™ This is a state-
ment based on an ohjective assessment of the reform itsell
It is beyond dispute that whether or not the Roman Rite has
been destroyed deliberately, it has been destroyed. (See
pages 69-70 herein. ) If this result is simply the consequence
of ill-judged decisions by well-meaning men, the objeetive
fact remains unchanged: they could not have destroyed the
Roman Rite more effectively had they done so deliberately.

At The Tallod, Augmse S, 1975, o 28
48, Dietrich von Hildebennd, The Devasteted YVirevard (Chieago: Franciscan
Hegald Press, 1973, p. TL
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But the thoroughness of the destruction cansed many to
wonder whether it might be more than the result of ill-con-
gidered policies. It came as no great surprise when, in April
af 1976, Tito Casini, Italy's leading Catholic writer, publicly
aecused Archbishop Bugnini of being a Freemason™ Un
Oetober 8, 1876, Le Figaro published a report stating that
Archbishop Bugnini denied ever having had any Masonic
affiliation.

I have made my own investigation into the affair and can
wvouch for the authenticity of the following facls. A Roman
priest of the very highest reputation came into possession of
evidence which he considered proved Archbishop Bugnini to
he a Freemason, He had this information placed into the
hands of Pope Paul VI with the warning that if action were
not taken at onee, he would be bound in conscience to make
the matter public. Archbishop Bugnini was then removed
by means of the dissolution of his entire Congregation. |
have verified these facts directly with the priest concerned,
and the full faets ean be found in Chapter XXIV of my book
Pope Paul's New Mass,

An important distinction must be made here. [ have not
claimed that [ can prove Archbishop Bugnini to have been a
Mason, but that Pope Paul V1 dismissed him and exiled him
to Iran becavse e had been convineed that the Archbighop
wag a Mason. I made this same point in a letter publighed
in the January 1980 Homiletic and Pestoral Review, which
prompted a violent attack upon me by Archbishop Bugnini
in the May 1980 issue. He denied that any of the prelates
whao, ginee Vatican [I, had been acenzed of Masonic affilia-
tion “ever had anything to do with Freemazonry,” and he
continued:

Al for Machoel Davies it would be enoogh. |sic] Bul for
him and his eolleagues, ealummiators by profession . . . 1
repest what | wrote in 1976: “1 do not own anything in this

A8, Tk Casind, Ml Funo o Sedenn (Florence: Uoren ol Soao Gevannd, 197861
. 1R
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world more preciows than the pectoral eross; il one 18 able Lo
prove honeslly, objectively, an iota of truth of what they
affirm, 1 nm ready to return boack the pectoral cross”

But, as [ hove already stated, T did not accuse him of
being a Mason but simply pointed out that Pope Paul VI
had been convineed that this was the ease, and the fact that
thiz does not constitute calumny is proved by the fact that
Bugnini conceded precisely what 1 had alleged in his book
The Reform of the Liturgy. Referring to his removal from his
position by Pope Paul V1 and the suppression of the Con-
gregation for Divine Worship, he wrote:

What wore the reasons that led the Pope to such a drastic
decizion, which no one expecled and which lay so heavily on
the Church? I said in the preface to this book that 1 myself
never knew any of these ressons for sure, even though,
understandahly in the distreas of the moment, 1 knocked on
many deosrs at all levels . . . There were those who ascribed
the change to the *autheritarian,™ ‘almost dictatorial” woay in
which the seeretary of the congregation supposed]y manoged
the agency, nol allowing Mreedom of movement to his own co-
workers and limiting the rele even of the cardinal prefects,
But when all is said and done, all this seems to be the atulf
of ordinary administrative life, There must have been some-
thimg more earthshaking. Toward the end of the summer a
cardinal who was usually oo enthusiost for Che liturgical
reform tobd me of the existence of a “dossier” which he hod
geen on (or brought (o7 the Pope's desk and which proved
that Archhishop Bugnini waa a Freemason.

A Tn o fooknote commenting on thse omplaints made by members of the
Cemgmregation for Thivine Worship, Archhishop Bugning comments! "Human
deficiencies nre plways possibbe, of course, but the accasotion rellects o
mienkality thil was peridically revived nmomg olficicls of the Congress-
tion who out of ambation or defecls of charaeter, wern determimned b enzatbe
difficulties or the seerctary” This eoamck is bypaca] of his insistemon
througlaout the ook that mo criticiam woae of Diooean ever e justified
siel thal Lhiose whis make Uese eriticisms hove b mokives.

41, Bugnini, p. 91,
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Although one is not supposed to speak ill of the dead—de
muortuis nd nisi bonwm (literally, “of the dead, nothing except
gond™), in an historical study such as this, objectivity
demands that it be made clear that truth was not o priority
with Archbizshop Bugnini. In an attempl to play down the
role played by the Protestant observers in his liturgical rev-
olution, he stated: “They never intervened in the discussions
and never asked o speak.™ As is made clear in Appendix |,
this 15 highly misleading. There is not the least doubt that
the Second Vatiean Couneil wag a eause of great satisfaction
to Protestants, In their final messupe (o the Council, read by
Archhizhop Feliei on Decomber 4, 1965, the Observer-dele-
gates enlorged on this theme: “Blesaed be God for all that he
has griven vz so far through the Holy Spirit, and for all that
he will give ua in the future” Osear Cullmann, the noted
Swias theologion, summed up their thoughts when he
declared: “The hopes of Protestants for Vatican IT have not
only been fulfilled, but the Couneil's achirvements have gone
far beyond what wag believed poasible.™®

An Unsuspected Blueprint for Revolution

The late Monsignor Klaus Gamber was described by Car-
dinal Ratzinger as “the one scholar who, among the army of
pseudo-liturgists, truly represents the liturgical thinking of
the ecenter of the Church.™ As regards the attitude the
Couneil Fathers would have taken to the changes that have
been foisted upon us in the name of Vatican [1, Monzignor
Gamber informs us in his book The Reform of the Roman
Liturgy that: *One statement we can make with certaintly is
that the new Ordo of the Mass that has now emerged would
not have been endorsed by the magority of the Council
Fathers™™

42 Nubidine, daly-August 174,

41 Kavier Bymne, The Foocdhh Session (London: Herder & Hender, F96GG),
e 20606,

44, Mzgr, Kluus Gumbes, The Befvem ol fle Nowman Lil'rirll.._"r tHarrisom, MY
Foundalion for Catholic Reform, 19860, p, =il (Toslimonisl . Mage
Mymsanl,

Afi Ml B0



20 Faturgivad Time Bombs in Vedican [

Why then did these bishops endorse the Constitution on
the Sacred Liturpy? Professor Lowis Salleron has been cited
ns stating that the CSL appeared to be the crowning
achievement of the work of liturgieal renewal which had
been in progress for a hundred years. Why eould this have
appeared to be the case when, in fact, the C5L was a blue-
print for revolution? The 1,922 bishops who cast their placet
{“Yes") votes for the Constitution on December 7, 1962
would certainly have been reassured by stipulations it con-
tained which gave the impression that there was no possi-
bility of any radical liturgical reform. Article 4 of the CSL
certainly gives the impression that there is no danger of
uny drastic change in any of the existing rites of Mass,
among which the Roman Rite was clearly paramount: “This
most sacred Council declares that Holy Mother Church
holds all lawfully acknowledged rites to be of equal author-
ity and dignity: that she wishes to preserve them in the
future and to foster them in every way.” (Emphasis added.)
But these reagsuring words are qualified by the additional
directivee of the Council that *where necessary the rites be
carefully and thoroughly revised in the light of sound tradi-
tion, and that they be given new vigor to meet the cireum-
stances of modern times.” No explanation is given as to how
it is possible hoth to preserve and foster these rites and, at
the same time, to revize Lhem to meet certain unspecified
circumstances and unspecified needs of modern times. Nor
is it explained how such a revision could be carried out in
the light of sound tradition when it had been the sound and
invariable tradition of the Roman Rite never to undertake
any drastic revision of its rites, a tradition of well over 1,000
years' standing, which had been breached only during the
Protestant Reformation, when every heretical sect devised
new rites to correspond with its heretical teachings.

Article 23 of the CSL requires that, in order to maintain
*sound tradition,” a careful investigation is to be made
hefore revising any part of the liturgy, “This investigation
should be theological, historical and pastoral.” If thiz were
not reassuring enough, Article 23 also mandales that:



An Unsuspected Bluepring for Revolution 21

“There must be no innovations unless the good of the
Church genuinely and certainly requires them, and care
must be taken that any new forms should in some way prow
organically from formsz already existing.”

It iz an instroctive exercise to go, step by step, throogh
the changes which have been made in the Mass, beginning
with the abolition of the Judica me and ending with the
abolition of the Last Gospel, or even the Prayers for the
Conversion of Hussia, and to consider carefully why the
pood of the Church genuinely and eertainly required that
each particular change must be made. Has the good of the
Church really been enhanced because the faithful have
bheen forbidden to kneel at the Tnearnoius est during the
Creed? Did the good of the Church genuinely, certainly,
require that the doctrinally rich Offertory prayers should be
abolished? To illustrate this doctrinal richness, just one of
these prayers, the Suscipe, sancle Peter, will be examined
within the context of a commentary by Father Pius Parsch,
one of the best known figurea of the liturgical movement.™

Having recited the (Mfertory verse, the pricst unveils the
chalive, takes the paten with the host of unlesvened bread
upon it, and, raising it up to about the level of his eyes, offers
it to God with the praver Suscipe, sancte Pater: “Hoceive, O
Holy Father, Almighty and Eternal God, this spotless host
which 1, Thy unwaorthy servant, offer unto Thes, my living
and true God, for mine ewn eountless ging, offences and neg-
ligemees, and for all here present; as also for all faithiul
Christians, iving or dead, that it may avail for my own and
for their salvation unto life everlasting Amen.”

This prayer—the richest in content of any of this part of
the Mass—containg a whole world of dogmatie truth. Who is
it thot offers the sacrifice? It is the priest as representative
of Christ: “which I, Thy unworthy servant, offer.” To whom?
To the Father, all-holy, God Almighty, “the living and troe

44, [t ie smil to mote that st the snme time he was writing such an orthodog
anel ey nspEiving exposibion ol the Masa G e 1608), Father Parsch
was tnking part i unnuthorized lituegien] experiments. (See Bronmaberre,
P EH-200)
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God.” What does he offer? “This apotless Victim." He offers
the bread, but the expression hostie imimocufoto shows that
the thoughts of the priest in this prayer do not rest there.
This hread which he holds in his hands is a3 yet neither hos-
fia (wictim) nor, properly speaking, immacelaio, Yot already
b hns its destiny in mind. It is to become the KEuochnri=t, the
Hostin immacniote in very truth, o consummation alrendy
anticipated in theught. And for whom is it offered? In atene-
menl for the *innumerable sing, offences and negligences” of
the priest himself. These terms are, of course, synONymous.
The liturgy frequently uses such aecumulative expressions
to deepen the impression upon our minds. It is offered oo for
“all those present” (cirewmstontes—standing around the
altar of sacrifice), and bevond them, for all Christiang “living
ar dend™ All will benefit by the sacrifice which has ps its
final purpese *that it may avail for my own and for their sal-
vation unto life everlasting,” The final purpose of the Mass
i, therefore, the same as that of the Sacrifice of Lhe Uross:
the salvation of all mankind, This prayer, so rich in doetrine,
could serve as the basis for an entire Lreatise on the Mass.™

How ean il possibly be arpued that the good of the Church
penuinely and certainly required the abolition of this sub-
lime prayer? Has any Catholie anywhere in the world
become maore fervent in his faith as a result of its absence?
Those in the Church obeessed by false ecumenism would
certainly have argued that this prayer, and other prayers
removed from the Mags by the sixteenth-ecentury Protestant
heretics, must he removed from the Mass (o avoid offence to
our Protestant brethren. Luther referred to “all that abom-
ination called the offertory. And from this point almost
everything stinks of oblation. Therefore casting aside all
that savours of oblation with the entire canon, let us keep
those things which are pure and holy.™ The entire Canon

47, Ping Parsch, The Lddurgy of the Moss (51 Lowizr B Heler, 18651,
pp. 18-G5,

di. Cited in Fo A, Guesspael, Eetimeed VT aon the Bood of Corans Prayed i Lon-
dan: dohn Hodgpes, 18900, p, 221 Chapter XIT1 of this beok contains a very
dotalled sxamsination of Lathee's liturgieal reforma
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was indeed cast aside by Bugnini and his Consilium—but
it was restared, to their repret, on the insistence of Pope
Paul VI.*

It would be most enlightening to be told the exact process
by which, for example, the new Offertory prayers (based on
a Jewish lorm of grace before meals) grew from “forms
already existing” The Consifium presumably interpreted
this phrase as meaning already existing in the liturgy of
any religion.

There is a most hitter irony in another admonition eon-
tained in Article 23; "As far as possible, notable differences
between the rites used in adjacent regions are to be care-
fully avoided.” Today il is hard to recognize that some adja-
eent parishes even belong to the same religion, so great 1=
the contrazt between their respective modes of celebrating
Miass.

Clauses such as Article 4 and Article 23 would certainly
have reassured the bishops that there would be no radical
changes in the liturgy of the Mass, but there were other
clanses which did indeed open the way (o radical or even
revolutionary change, Archhishop Lefebvre was in no doubt
as to the nature of these clauses, He stated: *There were
time bombs in the Council."™ These “time bombs" were
ambiguous passages inserted in the official documents by
the liberal periti or experts—passages which would be
interpreted in an untraditional, progressivisl sense after
the Council closed. The anawer to Cardinal Otlaviani's
guestion as to whether the Council Fathers were planning
o revalulion (see page 1) is that the majority of the Fathers,
the 3,000 bishops,® most certainly were not, bul that =ome
of the influential periti, the experts who accompanied the
hishops o Home, definitely had this intention,

A4 L Dowies, Pope Paads Noe Moss | Diokinson, T Angelus Pross, 1880,
e E2EL Bugnang, g 153, Mt 0,

i, Ladebwre, po E3G.

Gl L0 Coundl Failers atlended all or port of Che four sessiung—a oo
beimexl Eolnd of 281 doys, OWiltpen, o 28570
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The Council of the Peréti

It iz nol exaggerating in any way o claim that the liberal
periti hijacked Pope John's Couneil, a fact 1 have docu-
mented in great detail in my book on Vatican IL® Douglas
Woodrufl, one of England’s outstanding Catholie scholars,
was editor of The Tallet during the Council. In one of his
reports he remarked: “For in o sense this Council has been
the Council of the periti, silent in the auila but s0 effective
in the commizsions and at bishops’ ears.™ This 1s an excep-
tionally perceplive comment, and it would be hard to
improve on “the Council of the periti" as a one-phrase
description of Vatican I1. Bishop Lucey of Cork and Ross
iIreland) stated that the periti were more powerful than
most bizhops, even though they had no vote, *because they
had the ear of a Cardinal or the head of a national group of
bishops, and they were influential in the drafting of Coun-
il documents. The expert . . . is the persen with power™

The “time bombs" referred to by Archbishop Lefebvre
woere, 02 hag been explained, the ambipuous passages
inserted in the official documents by the liberal periti which
could weaken the presentation of traditional Catholic
teaching: by abandoning the teaditional terminology, by
omissiong, or by ambiguous phraseslogy which could be
compatible with a non-Catholic interpretation. Cardinal
Heenan testifies: “A determined group eould wear down
opposition and produce a formula patient of both an ortho-
dox and modernistic interpretation.™ Archbishop Lefebvre
went to the extent of deseribing the Council documents as
“a mass of ambiguities, vagueness and sentimentality,
things which now clearly admit all interpretations and have
left all doors open.™ In his book A Crown of Thorns, Cardi-
nal Heenan wrole:

i Davies, Fope Jfofer’s Couneed, Chopler 5.
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The subject most fully debated was liturgical reform. It
might b more pecurabe o gay that the bishops were ander
the tmpreasion that the hituegy hod been Tully diseussed. In
retrogpect it is cloar thal Lhey were given the opportunity of
discussing only penerul principles. Subsequent ehoniges e
more Fndiend Hreaw Bhose intended by Pope Jdohn and the Gish-
ops who possed the decree on the liturgy, His sermon ol the
end of the first sesaion shows that Pope Jofin did not suapect
ket wves being plenned by the liturgicel experts. | Emphasis
avclcled 3.

What could be clearer than this? One of the most active
and erudite Council Fathers states that the liturgical
experts who drafted the CSL phrased it in such o way that
they could use it after the Counecil in a manner not foreseen
by the Pope and the Bishops. To put it plainly, the Cardinal
states that there was a conspiracy,

The liturgical revolution which has emerged from the
Constitution has been initiated precisely on the basis of a
number of earefully formulated elauses, the sipnificance of
which eluded the Council Fathers. This was evident even to
an American Protestant Observer, Robert McAfee Brown,
who remarked: “The Council documents themselvea often
implied more in the way of change than Lthe Council Fathers
were necessarily aware of when they voted.™ In this
respect he made particular mention of the Liturgy Consti-
tution: “The Constitotion opens many doors that ean later
be pushed even wider, and does not bind the Church to a
new liturgical rigidity™ Those who gained control of the
Constlinm, the Commitlee which implemented the CSL,
uaed these clauses in precisely the manner they hod
intended to use them when, as Cardinal Heenan assures us,
they had inserted them into the CSL as members of the Pre-
Concilinr and Coneiliar Liturgical Commissionsa,

57, labn Heenan, A Croen off Thoene (Landon: Hedder & Stopghion, 18741,
n. 6T,
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The Constitution itsell became a dead letber almost from
the moment it was pagsed with such enphoria by the Coun-
cil Fathers. It could have been used to initiate a brue
renewal, faithful to the authentic liturgical principles
endorsod by the Popes and expounded in documents rang-
ing from Tra fe solicituding of St Pios X (1903) to the De
musiea sacva of sacra lHfnrgia of Pope Pios X1 (1958, Even
Archbishop Lefebvre wrote in 1963: “Let us then admit
without hesitation that some liturgical reforms were neces-
sary . . .™ But discusging what might have been is the most
fruitless of oecupotions; it is what actunlly happened that
mutlers, The full extent of episcopal subservience to the
diktat of the “experts” was made clear by Archbishop
Lefebvre in a lecture he gave in Vienna in September of
1975. He explained thaot the French episcopal conference
“held mectings during which they were given the exact
texts of the speeches they had to make. You, Bishop So-and-
so, you will speak on such a subject, a certain theologian
will write the text for you, and all you have to do is read
it.'"™ This was not only the case with the French hierarchy.
I have documented in my book The Second Vatican Council
and Religious Leberty the extent Lo which bishops from the
United States and ather hierarchies dutifully read speeches
written for them by Father John Courtney Murray in praise
of the draft declaration of which he was the prineipal
author®™ As one American prelate expressed it “The voices
are the voices of the United Stales” Bishops, but the
thoughts are the thoughts of John Courtney Murray,™ The
maost celebrated speech during the debate on religious lib-
erty, the most hotly contested debate of the Council, was
made by Belgian Bishop Emile de Smedt on November 19,
1963, Bishop de Smedt received thunderous applause, the

0, Laefeloyre, po B,
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ereatest single outhurst of the Council. The speech had, in
Fact, been written for him by Father Murray®

Apcording to Robert Kaiser, who reported on the Couneil
for Time magazine, the battle over the CSL was won by the
liberals on December 7, 1962 when the preface and first
chapter were approved with only eleven dissenting voles.

To the Couneil’s progresgives, euphorie over other hattles
fought and won, this was n sweet message. True, they weuld
have Lo vote on other chapters, but they would be mero for-
malities, “Within the preface and frst chapter,” 8 member of
(e Liturgical Commission lold me, “are the seeds of all the
ather reforms,” It was true also that the Pope would have to
ratify the action. But no one thought he would attempt to
veto what the Council had spent so long achieving *

He dad not!

Detonating the Time Bombs

One of the first points made in the preface to the USL is
that the Council intends to “nuorture whalever can con-
tribute to the unity of all who believe in Christ: and to
strengthen those aspects of the Church which ean help to
gummon all of mankind into her embrace” In drafting the
Constitution, Father Bugnini clearly envisaged the liturgy
as a means of promoting ecumenism. (See his comment on
pp. 58-59 below.) It follows from this that the traditional
Roman Mass, which emphasized precisely those aspects of
our Faith most unaceeptable to Protestants, muosl be con-
sidered as hampering ecumenism. In order to promote ecu-
menizsm, radicnl reform would be necessary.

There had, of course, been liturgical development in the
past within the Roman Rite, as in all rites, but this had
taken place by a scarcely perceptible process of natural
development. In his Introduction to the French edition of

il fluad, ppe 124-120,
G, I Kaiser, fnside the Cowocd! (London; Buams & Owtes, T96EY, poSS2E
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The Reform of the Roman Liturgy by Magr. Klaus Gamber,
Cardinal Katzinger wrote:

€ AL Jungmann, one of the truly grest hluegsts of our
Eiene, defined the litwegy of his day, such as it could be under-
glood in the light of historical research, as a “litargy which
is the fruil of development” . . . What happensd after the
Coungil was something elee entirely; in the place of the
liturgy as the froit of development came fabricated liturgy
We pbandoned the orgonie, living process of growth and
development over centuries and replaced 1L, os in o monu-
facturing process, with n fabrication, n banal on-the-apot
product (produit banal de Vinstant)™

It is important to note that the predominant character-
istic of this nntural development was the addition of new
prayers and gestures which manifested ever more clearly
the mystery enshrined in the Mass. The Protestant Reform-
ers removed prayers which made Catholic doctrine speeifie,
under the guise of an alleged return to primitive simplicity.
Pope Pius X1 specifically eondemned “certain attemptls o
reintroduee ancient rites and liturgies® on the grounds that
they were primitive, In his encyelical Mediator Dei he
wrote;

The desire o restore everyihing indizcriminately to its
ancient, condition i neither wisge nor praiseworthy, It would
be wrong, for example, to want the altar restored to ita
ancient form of o table; Lo want Mack eliminabed from likur-
gical eolors, and pictures and statues elimanated from our
churches; to require crucifizes that do not represent the bt
ter sulferings of the divine Hedeemer; to eomdomn poly-
phenie chants, oven though they confivm to the regulations
of the Apsstolic See ., . This attitude iz an attempt Lo revive
the “archaeslogism” b which the pseado-synod ol Piatoia
gave rige; it seeks also to re-introduoce the pernicious errorm
which led to that aynod and resolted from b and which the

G6, Intrsluction by Cardinal Batzinger o faa Ryforme Lddnnprigee co guesiion
(L Borrmix: Bditions Sninke-Madelsnel, TEHEE, i, T-B.
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Church, in her eapacity of watchful guardian of “the Depaosit
of Faith™ entrusted to her by her divine Founder, has vightly
condemned, 1t is a wicked movement that tends to paralyze
the sanctifving and salutary action by which the litangy
leads the children of adoption on the path to their heavenly
Father. (Pars. 66-68),

The liturgical principles of Pistoia, one of which will be
explained below, have been imposed throughout the Roman
Rite as part of the conciliar reform, even theugh not specif-
ically ordered by the Councl. The CSL provided the door
through which they entered.

Sinee the Second Vatican Council, tabernacles through-
out the English-speaking world have been removed from
their rightful place of honer in the center of the high altar.
There iz not one word in the CSL that even hinls at this
deplorable practice, It was, however, part of the program of
the “young wolves” of the Liturgical Movement, and Pope
Piua X11 was well aware of this. Thoe great Pontiff made his
position on the tabernacle clear in an address to a liturgical
congress in Assist in 1956, He insisted that those who clung
wholeheartedly to the teaching of the Council of Trent
would have “no thought of formulating objections agninst
the presence of the tabernacle on the altar”™ He had no
doubt a8 to the true moetivation of those seeking to change
the traditional practice: “There is guestion, not so much of
the material presence of the tabernacle on the altar, as of a
tendency to which we would like to call your attention, Lthat
of a lessening ol esteem for the presence and action of
Christ in the tabernacle.” This holy Pontitf then summed up
Lhe authentic Catholie pogition in one profound and pereep-
Live sentence: “To separate tabernacle from altar 1s to sepa-
rate two things which by their origin and nature should
romain united.”™ I this was true in 1956, it is still true
today®

657, A detoiled history of the post-Watican 11 cangabgn bo semayo the tabernn
el From the high aliae & peovided inomy booklet e Cothadic Serciuay
e the Secarnd Viotiean Coanct! Hocklord, 11 TAM, 18897
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It is worth pointing out that the “circumstances and
needs of modern times,” which Article 4 of the CSL elaims
that the liturgy musl be adjusted to meet, have occurred
with great regularity throughout history, It is of the nature
of time to become more modern with the passing of each
second, and if the Church had adapted the liturgy to keep
up with the constant succession of modern times and new
circumstances, there would never have been any liturgical
stability at all, If this need for adaptation of the liturgy does
exist, it must always have existed. The corpus of papal
teaching on the liturgy is readily available, but papal teach-
ing on Lhe need to adapt the liturgy to keep pace with mod-
ern times is conspicuous only by its absence—and this is
hardly surprising when this alleged *need” is examined in a
dispassionate and rational manner. When do times become
maodern? How long do they remain modern? What are the
eriteria by which modernity is assessed? When does one
modernity cease and another modernity come into being?

The complete fallacy of this “adaptation-to-modernity”
thesis was certainly not lest upon some of the Council
Fathers. Bishop (later Cardinal) Dino Staffa pointed out
the theological consequences of an “adapted liturgy”™ on
October 24, 1962, He told 2,337 assembled Fathers:

It is spid that the Sacred Liturgy must be adapted to
times and eirenmetances which have changed. Here also we
ought to look at the consequences. For customs, even the
very [ace of aociety, chonge st and will changs oven fster,
What seems agrecable to the wishes of the multitude today
will appear incongrucus nfter thirty or fifty years. We must
comclude then that after thirty or fifly years all, or almost all
of the liturgy would have 1o be chunged again, This seems to
be logical aceording to the premises, this seems logical to me,
bt hul"d]:,r ﬁLLing {edrenenrn ) for the Saered Lillﬂ'!.',‘"_la'. ]'II'I'I"I'J-I-_'r'
uzeful for the dignity of the Church, hardly safe for the
integrrity and unity of the faith, hardly favering the unity of
discipline. While the world therefore Lends Lo unity more and
more every day, especially in its manner of working or living,
are wi of the Latin Church going (o eeak the admirable
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liturgical wnity and divide into nations, regions, even
proviness?™

The anawer, of course, is that this is precisely what the
Latin Church was going to do and did—with the disastrous
congaquences for the integrity and unity both of faith and
diseipline which Bishop Stalfa had foressen.

Dmission of the Term *Transubsiantialion™

Articles 5 to 13 of the CSL, which deal with the nature of
Lhe liturgy, contain much admirable doctrinal teachings but
also some which seem disturbingly lacking in precision.
Christ’s substantial presence in the Blessed Sacrament is
referred to as if it 12 simply the highest {maximal) of Hia
many presences in the liturgy, which includes His spiritual
presonce Lhrough the reading of Holy Seripture or through
the fact that two or three are gathered logether in His
name. The CSL states only that Our Lord is present “espe-
cially under the Eucharistic species” (Proesens . . . moxime
suh speciebus eucharisticis), (Article 7).

“Transubstantialtion™ iz Lthe elassic Catholic term which
the Church uses in order to express the Catholie teaching
that in the Eucharist, the whole substance of the bread iz
comwverted into the substance of the Body of Christ, and the
whale substance of the wine iz converted into the substance
of Hig Blood, with only the appearances of bread and wine
remaining,

Omne fact which 15 made very elear in my book Cranmer’s
Godly Order is that all the Protestant Reformers agreed
that Christ wns present in the Eucharist; what they
rejectod was the dogma of His substantiod prosence, I there
is one word which was and is anathema 1o Protestants, it iz
the word “transubstantiation.” Proleatants will profess
belief in Christ’s “real presence,” in His “eucharistic pres-
ence,” in Hig “sacramental presence”—Lutherans even pro-

GH, Kaiser, po 1310,
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fess belief in Hisg “consubstantial presence”—but what they
will not accept, whaut i3 anathema Lo them, is the one word
“tranaubatantiation.” It is, therefore, astonishing to find
thai this word does not appear anywhere within the text of
the CSL. This iz a scarcely eredible break with the tradition
of the Cathelic and Roman Church, which has always
insigted on absolute precision when writing of the Sacra-
ment which is her preatost treasure, for it is nothing leass
than God Incarnate Himself,

The contrazt between the traditional preeision of the
Church and the CSL can be made clear with just one exam-
ple. Compared to the wording of the CSL, the following
would szeerme to be an extremely comprehensive definition of
Christ's Fucharistic presence: *Christ is, after the Conse-
eration, truly, really and substantially present under the
appearances of bread and wine, and the whole substanee of
bread and wine has then ceased to exist, only the appear-
ances remaining.” Readers will be surprized to learn that
this definition was condemned by the Church as “perni-
cious, derogatory to the expounding of Catholic truth aboul
the dogma of Lrunsubstantiation, favorable to heretics (per-
micioen, derogpans exposifiont verilalis catholicae circe
dogma transsubstantiationis, fovens haereticis)” This defin-
ition was, in fact, the definition put forward by the
Jansenist Synod of Pistoia; it was condemned by Pope
Pius V1 specifieally for itg calculated omizsion of the doe-
trine of transubstantiation and of the term “transubstanti-
ation," which had been used by the Council of Trent
[ 1545-1563) in defining the manner of Christ’s Eucharistic
presence and in the solemn profeasion of faith subseribed Lo
by the Fathers of thal Couneil (Mguam velat articndum fide
Tridentinum Concilium definivit v, n. 877, 8841, ef quae in
solemni fidel professione continetur [v. n. 997]".* The fail-
ure to utilize the word “transubstantiation™ wis condemned
by Pope Piug VI “inasmuch as, through an unauthorized
and suspicious emission of this kind, mention is omitted of

349, H. Denzinger, Erchiridion Syrabalpruen 131* editionl, No, 1629,



{hrissione of the Term “Tronsubateantiafion” 43

an article relating to the faith, and also of a word conse-
erated by the Church to safeguard the profession of that
article against heresy, and because it tends to result in ils
being forgotten, as if it were merely a scholastic question.™

While discussing this particular peint, it is impossible not
to note what could be described as the truly supernatural
correspondence between what Pope Pius VI wrote in 1794
and what Pope Paul VI wrote in his encychical Mysterium
Fidei in 1965, This encyelien]l aroused considerable hostility
among both Protestants and liberal Catholics, who did not
hesitate to stigmatize it as incompatible with the “spirit” of
Vatiean 1IN

A Protestant Observer mentioned earlier, Dr. Robert
MeAfee Brown, complained:

On the eve of the fourth session he [Paul V11 issved an
encyclical on the Buchorist, Mysterium Fidel, that seemed to
mogl interpretera to be at best o backward looking docoment
and at the worst a repudiation of many of Lthe creative
ingights of the already promulgated constitulion Ce e
Sacred Liturgy™

The encyclical Mysterium Fider was, to quote another
Protestant Ohserver, the Anglican Dr. J. Moorman, “disap-
pointing to those who felt that the Council was really trying
to break away from medieval scholasticism and Tridentine
theology and zpeak to the modern world in language which
it could understand ™ The ultra-liberal perttus Father Gre-
gory Baum, a convert from Judaism, commented: "Since
Pope Paul's terminology is 20 different from the Constitu-
tion on the Liturgy, it is not easy to fit his encyclical har-
moniously into the conciliar teaching of Vatican 11" A few
quotations from Mysterium Fidei will make it clear why the

il Thin.
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encyclical was considered by liberals to be a terribly
retrograde statement of Catholic dopma. Pope Paul con-
demned certain opinions that were corrent during the
Council;

Such opinions relate to Massea celebrated privately, to the
dogma of tronsubstantiation and to eucharistic worship,
They seem to think that although a doctrine hos been
defined ance by the Church, it is open Lo anyone Lo ignore it
o Lo give it an interpretation that whittles away the natural
mieanig of the words or the acceptied sense of the concepts,

The Church teaches us, the Pope insists, that our blessed
Lard “becomes present in the sacrament precisely by a
marvellous change of the bread’s whole substance into His
Body and of the wine's whole substance into His Blood, This
is clearly a remarkable and singular change, and the
Cutholic Chureh gives it the suitable and accarate name of
transubstantiation.”

Pope John XXI1 had stated in his opening speech to the
Council: “The substance of the ancient doctrine of the
deposit of faith is one thing, and the way in which it is pre-
gented is another” Pope Paul V1 appears to differ from hi=
predecessor when he writes:

Thiz rule of speech has boen introduced by the Church in
the long run of centuries with the protection of the Holy
Spirit. She has confirmed it with the authority of the Coun-
eils, [L has become more than once the token and standard of
orthodox faith, 1t must be ehserved religiously, Mo one may
presume to alter it ot will, or on the pretext of new knowl-
edge, For it would be intolerable if the dogmatie Formulas
which eeumenical Councils have employed in dealing with
the mysteries of the most holy Trinity were to be aecused of
being budly attuned to the men of sur doy, ond other formu-
lng were rashly introduced to replace them, It s equally
intalerable that nnyone on his own initiative should want to
madify the formulag with which the Coancil of Trent has
propesed the Eucharistic mystery for belief, These formulas,
and others oo, which the Church employs in proposing dog-
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mas of faith, express concepis which are not Ged L any spee-
ified cultural svatem, They are nob restricted (o any fixed
development of the sviences nor b one or sther of the theo-
logical schoals.

Mot withstanding the deplorable absenee of the term
fransuhstantiation from the CSL, Articles 5 to 13 do contain
much orthodox teaching, teaching which must have gone o
long way toward prompling conservative Fathers to vole for
the Constitution and diverling attention from the time
bomba in the text. The Council of Trent i2 quoted to the
effect thal “The victory and triumph of Christ® death are
again made present” whenever the Mass is ofTered (Art. 61,
and it is quoted again in stating Lthat the Mass is olfered by
Christ: “the same one now offering through the miniatry of
priests, who formerly offered Himself on the eross.” (Art, 7).
“Rightly then is the liturgy congidered as an exercise of the
priestly office of Jesus Christ.” (Art. 7). It is “the summitl
toward which all the activity of the Church is directed; at
the same time it is the fountain from which all her power

Aovwwa (AL, 10,

Active Participation

In Article 11 Lhere appears one of the key themes of the
5L, Pastors of souls are urged to ensure that during the
Mass “the faithful take part knowingly, actively, and fruit-
fully.” Similar admonitionz are included in Pope Pins X1
Mediator Dei (1947), but in both that eneyelical and in the
CSL the Latin word which has been translated as “active”
15 apeduosus, There is a Latin word acfious which 15 defined
in Lewiz and Short’s Latin Dictionary as active, practical,
opposed to confemplatives, but the same dictionary
explaing actposus ng implying activity with the aceossory
idea of zeal, subjeetive impulse. 1L is not easy to provide an
exact English equivalent of actuosus; the word involves a
gincere (perhaps intense) interior participation in the
Mass—and it iz alwavs to this interior participation that
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prime eonsideration must be given. The role of external ges-
tures 18 to manifest this interior participation, without
which they are totally without value, These signs should not
anly manifest, but aid the interior participation which they
svmbolize.

No pesture approved by the Church 13 without meaning
and value—the striking of the breast during the Confileor,
making the Sign of the Cross on the forehead, lips and heart
at the beginning of the Gospel, genuflecting at the Inearna-
tus est during the Creed and at the Verbum caro factum esf
of the Last Gospel, kneeling for certain parts of the Mass—
the Canon in particular, bowing in adoration ot the eleva-
tions, joining in the chanis and appropriate responses: all
these are appropriate external manifestations of the inter-
nual participation which the faithful should rightly be
taught Lo make knowingly and fruitfully. But Pope Pius X1
points out in Mediator Dei that the importance of this exter-
nal participation should not be exagperated and that every

‘atholic has the right to assist at Mass in the manner
which he linds most helpfl:

People differ so widely in character, temperament ond
intelligence that it is impossible for them all to be affected in
Lhes game way by the same communal prayers, hymns, and
sacrod netions, Besides, spiritual needs and diapogitions are
ool the same in all, nor do Lhese remain unchanged in the
same individual ot different imes, Are we Lherelore Lo say—
as we should have to say if such an opinion were true—that
all these Christians are unable (o take part in the Bucharis-
tic Sacrifice or to enjoy its benefits? OF course they can, and
in ways which many find easier: for example, by devoutly
mueditnting on the mysteries of Jesus Christ, or by perform-
ing other religious exercises and saying other prayvers which,
though different in form from the litorgical proyers, are by
their nature in keeping with them. (Par. 115),

As Pope Pius XIT explaing al great length in his encyeli-
cal, what really matters is that the faithful should unite
themselves with the priest at the altar in effering Chrisl
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and should offer themselves together with the Divine Vie-
tim, with and through the great High Priest Himselt. This
15 “participation” of the highest kind in the Mass,

There is a clear change of emphasis between Mediator
Ded (1947 and  the CSL (1964), which states that "in the
restoration and promotion of the sacred liturgy, the full and
active participation by all the people is the aim to be con-
gidered boefore all else, for it i8 the primary and indispens-
able souree from which the fithful are to derive the true
Christian spirit.” (Art. 14). As is the case in this quetation,
actuosus has been translated invariably by the word
“active,” which i8 interpreted in its literal sense. The neces-
gity of making, as Article 14 directs, full and active congre-
gational participation the prime consideration in “the
restoration and promotion of the sacred hturgy” has
resulted in the congregation rather than the Divine Vietim
becoming the focus of attention. Sinee the Council, it is the
coming togother of the community which matters most, not
the reason they come topether; and this is in harmony with
the most obvious tendeney within the post-conciliar
Church—to replace the cult of God with the cult of man.
Cardinal Ratzinger remarked with great perceptiveness in
1997:

I am eonvineed that the erizie in the Chureh that we are
experiencing ia to a large extent due to the digsintegration of
the liturgy . . . when the community of faith, the worldwide
unity of the Chureh and ber history, and the mystery of the
living Christ nre no longer visible in the litburgy, where elae,
then, ig the Church o bevomo wisible in her spiritual
esgence? Then the community is celebroting only itsell, an
activity that is utterly fruitless.™

Unee the logic of making the active participation of the
congregation the prime consideration of the liturgy is
accepted, there ean be no restraint upon the self-appointed

T4, shmeph  Babwinger, Mileslones (San Fraoeises  [gnathe Pross, 1998),
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experts intent upon iks tolal desacealization,

It is important to stress here that al ne time during the
reform hove the wishes of the laity ever been taken into
vongideration, Just a2 in the Soviel Union the Communist
Party “interpreted the will of the people,” so the “experts”
interpret the wishes of Lhe laily. When, as early as March
1964, members of the laity in England were making it quite
clear that they neither liked nor wanted the liturgical
changes being imposed upon them, one of England’s most
fervent apostles of liturgieal innovation, Dom Gregory Mur-
ray, (L.5.B., put them in Lheir place in the clearest possible
terms in a letter to The Tablet: “The plea that the laity ns a
body do not want liturgical change, whether in rite or in
language, is, | submit, quite beside the point.” He insists
that it is “not a question of what people wand; it is a ques-
tion of what is good for them,™ The self-appointed liturg-
cal experts treat with complete contempt not only the laity,
but alzo the parish clerpy—whose bishops inzist that they
submil to the diktat of these experts, to whom, in most
cases, Lhey have abdicated their authority in liturgical mat-
ters, Monsignor Richard J. Schuler, an experienced parish
priest in St. Paul, Minnesola, explained the predicament of
the parizsh clergy very clearly in an article written in 1978
in which he made the very poignant comment that all that
the experts require them to do is to raise the money to pay
for their own destruction:

But then came the post-coneiliar interproters and imple-
mientors who invented the "Spirit of the Couneil " They introe-
duced proctices never dreamed of by the Couneil Fathers;
they did nway with Catholic traditions and costoms never
intended to be disturbed; they changed for the sake of
change: they upset the sheep and terrified the shepherds.

The parish priest, who is for moest Catholies the shepherd
to whom Lhey look for help along the puth Lo salvation, fell
upon hard times aller the pastoral council. He is the pastor,
but he found himsell supersedeod by commissions, commit-

Th, The Tablet, March 14, 1964, p. 30
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tees, experts, consiltants, co-ordinators, foeilitators, and
bureaucrats of every deseription. A mere parish priest can
no longer qualily. He is told that if he was educated prior to
1963, then he s ignorant of needed professional knowledge,
he must be updoted, retrend and indoctrinated by attending
meetings, seminars, workshops, relreats, conferences and
gther brainwashing sessions, But down deep, he really
lknows Lhat what he is needed for is only to collect the money
te support the ever-growing buresverncy thot overy discese
hos aprouted to serve the “pastornl needs® of the people
While the parishes struggle, the taxation imposed on thoem
all but crushes them, The anomaly of having to pay for one's
own destruction becomes the plight of a pastor and his sheep
who strugple to adapt (o the “freedom™ and the options given
by the council.

Msgr. Schuler certainly agrees with Msgr. Gamber that
the reform as we have it would not have been endorsed by
the majority of the Council Fathers, He continues:

Mot least among the blows recoved by o postor and his
fock have been the liturgical innovations imposed by the
Washington bureaucracy. Most of the changes we have wit-
nessed since 1965 were never deeamed of by the Conciliar
Futhers, and hordly one of them was ever asked for by the
Catholic people, Bul with the sew given freedom, we muat
have optiona, and we muosi use oplions, particularly the
pptions that the liturgiste propose, The liberal position
imeana that one is froe to agree with the Libernl postion aned
no cther. Thus optiona, s they ore introdoced, seon bocome
the norm, and any exercise of choice i85 soeon lnbolled
divisive,™

Pulling the Liturgy Down to Our Level

The demand that the full and active participation of the
vangregation “be considered before all else” is a Lime bomb
of virtually unlimited destruective power placed in the hands

T, The Wanderer, Movembsr 2, 1978
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of those invested with the power to implement in practice
the details of a reform which the Council authorized, but
did not spell out in detail. Thus, although the Council says
that “other things being equal,” Gregorian chant should be
given pride of place in liturgical services (Art, 116), the
“experts” ean and did argue that this was most certainly not
a case of other things being equal, as the use of Gregorian
chant impeded the active participation of the people. The
music of the people, popular music, pop music, is, say the
“pxperts,” clearly what is most pleasing to them and most
likely to promote their active participation—which, i obse-
dience to the Council, must “be considered before all else”
This has led to the abomination of the “Folk Mass,” which
certainly hag no more in common with genuine folk music
than it docs with plainchant. It also illustrates the igno-
rance of, and contempt for, the ordinary faithful that is
manifested by these self-styled “experts.” Because the
housewife or the manual laborer listens to pop music to
relieve the monotony of the doy’s routine, it does not follow
that they are incapable of appreciating anything better, or
that they wish to hear the same sort of music in Church on
Sunday. The same is equally true of young people: if the
liturgy is reduced to the level of imitating what was being
heard in the diseo last year, then the voung will soon see lit-
Lle point in being present. Dietrich von Hildebrand has cor-
rectly deflined the issue at stake as follows:

The hasic orror of most of the innovators is to imagine
that the new liturgy brings the holy Sacrifice of the Miss
nearer b the faithful, that shorn of its old rituals the Mass
now enters into the aubstance of our lives. For the gquestion
is whather we better meet Christ in the Maoss by soaring up
to Him, or by drogging Him down into our own pedeatrion,
workaday world. The innovators would replace holy inti-
macy with Chriast by an unbecoming familiarity The new
liturgey actually threatens to frustrate the confrontation
with Christ, for it discourages reverence in the face of mys-
tery, precludes swe, and all bul extinguishes a sense of
gacrodnoss. Whol veally matters, surely, is nol whether the
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faithful feel ot home ol Mass, but whether they are draown
ouk of their srdinory lives into the world of Christ—whother
thoir ptlitude is the response of ultimate reverence: whether
they are imbued with the reality of Christ.™

Professor von Hildebrand issued this warning against the
clear direction which the liturgical reform was taking in
14¥i, a direction in which it was being steered by “experts”
elaiming that they knew the style of celebration which was
necegsary to ensure that the eongregnlion could participate
actively—and this, they could point oul, was what the
Council had decresd must “be considered before all elae™
Professor von Hildebrand denounces this attitude in very
aevere terms:

They seem to be unaware of the elementary importance of
pacredness in religion. Thas, they dull the sense ol the
sacred and thereby undermine troe religon, Their “demaoc-
rofic” ppprosch makes them overdook the foet that in pll men
who hove o longing for God there is also a longing for the
saered and o senso of difference botween the sacred and the
profane, The worker or peasant bhas this sense az much as
any infellectual. If he is a Catholie, he will degire o find a
sacred atmosphere in the church, and this remains troe
whether the woerld s wrban, industrial or ned, , ., Many
priests believe that replocing the saered atmosphere that
reigns, for exomple, in the marvellous chorches of the Mid-
dler Apes or the barsque epoch, and in which the Latin Mass
was velebrated, with a profane, functionalist, neatral, hum-
drum atmpephere will enable the Chureh to encounter the
pimple man in charity Bot this is a fundamental errore It
will not fulfill his deepest longing: it will merely offer him
slones for bread, Instead of combalting the irreverence so
widespread today these priests are sctually helping to prop-
agale this irreverence,™

T, Trivienph mngreime, Detoler 150G,
TR T ovon Hildebenned, Togor forse o he Oty o Giodd (Chicnge: Francesean
Heraled Presss, 10600, g 1035,
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A Permanently Evolving Liturgy

The next time bomb iz located in Article 21, It states that
“the liturgy is made up of unchangeable elements divinely
instituted and elements subject to change,” This is perfectly
correct—but 1t does not follow that, because cortam ele-
mentz could be changed, they ought o be changed, The
entire liturgical tradition of the Romuan rile contradicts
such an assertion. “What we may call the ‘archaisms’ of the
Mizaal" writes Dom Cabrol, a “father” of the liturgical
movement, “are the expressions of the faith of our fathers
which it is our duty te walch over and hand on to poster-
itw"™ Similarly, in their defense of the bull Apostolicas
Crrae (1898), the Catholic Bishops of the Provinee of West-
minater insisted thal:

In pdbering rgidly to the rite handed down (o us we can
always feel secure ., . And this sound method is that which
the Catholic Church has always followed . . . to subtract
pravers and ceremonies in previous use, and even to remodel
the existing rite= in the maest drostic manner, is a proposition
fur which we know of no histericnl foundation, and which
appears to us absolutely incredible. Henee Cranmer in Lak-
ing this unprecedented course acted, in our opinion, with the
misl ineonceivahle rashness™

The CSL takes a different view, so startling and unprece-
dented a break with tradition that it seems searcely credi-
hle that the Council Fathers voted for it. Article 21 states
that elements which are subjeel to change *nol only may
but ought to be changed with the passing of time if features
have by chance erept in which are less harmonious with Lhe
intimate nature of the liturgy, or if existing elements have
grown less funetional” These norms are so vague that the
geope for interpreting them is virtually limitless, and it

T, Intrsluction to the Cobienl cclition of The R Miaand
Hi). A Vinadiendaw |.||I".I.I'|f el "ﬂjn’w\lru']rl"' Crae” | Londan: Lomemssns, R
& Co, 1TBUS), o 42435,
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musl be kepl in mind continually that those who drafted
them would be the men with the power to interpret them.
Mo indication is given of which aspects of the liturgy are
referred to here; no indication 13 given of the meanng of
“less functional” (how much less is “less™?), or whether
“functional” refers te the original function or a new one
which may have been acguired.

Article 21 refors, of course, to the liturgy in general, but
specific reference is made to the Mass in Article 50:

The rite of the Mass is to be revised in such o way that the
intrinsic natore and purpose of il sevecal paris, as alsoe the
connection bebween them, con be more clearly minifested,
and that devout and active participation by the faithful can
het more easily accomplished. For this purpose the rites are
bo b simplified, while due care s taken to preserve their
substonee, Elements which, with the passage of time, came
to be duplisated, or wers added with bot Litile advaniage ore
now to be discorded, Where opportunily allows or necessity
demands, other elements which hoave soffered injury
through Lhe accidents of history are now to be restored to the
earlier norm of the holy Fathers,

Those who have read my book Cranmer's Godiv Order
will be gtruck immediately by the fact that Thomas Cran-
mer himsell could have written this passage as the baais for
his own “reform” of the Catholic liturgy—i.e., his ereation of
the Anglican prayer service, There is not one point here that
the apostate Archbizshop of Canterbury (1488-1556) did not
cloim to be implementing. An Anglican observer at Vatican
11, Archdeacon Bernard Pawley, praised the manner in
which the hiturpaeal reform following Yatican 1 not only cor-
responds with, but has even surpassed, the reform of
Thomas Cranmer™ There is a very close correspondence
betwoeen Lhe pravers which Cranmer felt had been added to
the Mass “with little advantage” (almost invariably pravers

Bl B Pawlew Mo aie! Caabeeficey Seropgl Faar Ceatariee Langlan Mo
heny, 19741, p, F449,
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which made Catholic teaching explicil) and thoze which the
members of the Consilivm, which implemented the norms
of Vatican II (with the help of Protestant advisers), also
decreed had been added “with little advantage” and must
“he disgarded.” The correspondence between the reform of
Thomas Cranmer and those of Father Bugnini's Corsilivm
is made elear in Chapter XXV of my book Pope Paul’s New
Mass, where the two reforms are set out in parallel columns
with the Traditional Latin Rite Mass codified in perpetuity
by 5t. Pins V (1566-1572)

Article 21 of the CSL, topether with such Articles as 1, 23,
60 and 62, have served as a mandate for the supreme goal
of the liturgical revolutionaries—that of a permanently
evolving liturgy, In Seplember 1968 the bulletin of the Arch-
diocese of Paris, Présence ef Dinlogue, colled for a perma-
nent revolution in these words: “It is no longer possible, in
a period when the world iz developing so rapidly, Lo consider
riles as definitively fixed once and for all. They need Lo be
regularly revised.” This is precisely the consequence which
Bishop Staffa had warned at Vatican Council 11 would be
inevitahle, in the 1962 speech cited above, ( Pp. 30-31), Onee
the logic of Article 21 is accepted, there can be no alterna-
tive to a permanently evolving liturgy

The Council periti established the journal Conreilium,
which was to all intents and purposes their official mouth-
piece (the journal should not be confuzed with the Commis-
gion, Conzifium, which is spelled with an “s7). Cardinal
Heenon remarked:

The Ordinary Magisteriom of the Pope is exercized in his
writings and allocutions. But today what the Pope says is by
no mepngs aecepled o8 authoritative by all Catholic theolo-
piang An article in the perisdical Concilinm is al least as
li.ha_'lz,' b win Lhear respect as a Flﬂp.l'l] l.-TI.-E_'!."tL'IL':il- The decline
of the Magisterium s one of the most signilicant ibewelop-
menta in the pest-conciliar Church,™

AE. The Tahls, May 18, HGE
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The Cardinal made this comment in May 1968, and its
accuracy was demonstrated dramatically and depressingly
two months later when the encyclical Huemanae Vieoe
(duly 25, 1968) was rejected publicly and contemptuously by
hundreds of Catholic theologians throughout the world
who, in almost every case, retained their positions as official
teachers of the Catholic Church. Writing in Concilinm in
1969, Father H, Rennings, Dean of Studies of the Liturgical
[nstitute of Trier, stated;

When Lhe Constitulion states that ene of the aimg is “lo
adapt more suitably to the needs of our own times Uhose
inatilutions which are subject to change™ (Art. 1; see also
Arts 21, 23, 62), it clearly expresses the dynamie elements
in the Couneil’s idea of the liturgy. The “needs of our time™
enn nlways be betler understood and therefore demand other
solutiona: the needs of the next goneration can again lead to
ether conacquences for the way worship should operate and
bis Nitted inte the overall activity of the Choreh, The basic
principle of the Constitution may be summarized as apply-
ing the principlo of a Church which is constantly in a state
ol reform {ecelesia semper reformanda) W the liturgy which
is plwaya in the state of reform (lHurgio semper refor-
mada ). And the implied renewnl must not be understosd az
limited to eliminating possible abuses but as that always
neceseary renewal of n Chorch endowed with all the poten-
tial that must lead to fullness and pluriformity. 1t is o mis-
take o think of liturgical reform as an oecagionnl spring
clenning that settles liturgical problems for snother period
ol rest.™

Thiz could hardly be more explicit. 1t is clear that Cardi-
nal Heenan was not speaking entirely in jest when he
remarked:

There ia n certain poetic justice in the humilistion of the
Catholic Chureh at the hands of liturgical anarchists.
Catholice veeild to laugh al Anglicans for being “high™ or

H3, Conedianm, l"'L-llrl.mr_l,' 1971, p, did,
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“low™. . . The old boast thot the Moss = overywhere the same
and that Catholics are happy whichever priosl eelebritos s
no longer Lrue. When on December 7. 1962 the bishops votiad
overwhelmingly (1,922 against 11} in favour of the lirst
chapter of the Constitution on the Liturgy, they did not real-
ize that they were initinting o process which after the Coun-

cil would enuse confusion nnd bitterness throughout the
Chureh,™

Father Joseph Gelineau was described by Archbishop
Bugnini as one of the “great masters of the international
liturgical world.™ In his book Demain la liturgic, Father
Gelineau informe us that:

Ii weonaled b False Lo identify this liturgieal renewal witls
the reform of Ales decided on by Vatican 1L This reform goes
boeck mueh ferther and goes forward far beyvond the conciliar
p:'q_lﬁcr;i]:lliunﬁ fefle v bien au-delil), The |'i|'.1[!'g:_"p' is d peErmi-
nent workeshop la lifargie esi un chantior permonent )™

This concept of a permanently evolving liturgy—"the
liturgy is a permanent workshop™—is of crucial importance.
St. Pius Vs ideal of liturgical uniformity within the Eoman
Rite has now been cast agide, to be replaced by un ideal of
“pluriformily” in which the liturgy must be kept in a state
of constant flux, resulting inevitably in what Cardinal
Ratzinger described with perfect accuracy as “the disinte-
gration of the liturgy”

ls Father Rennings’ desive for o lidurgic sewper refor-
manda—"liturgy nlways to be reformed™—a legitimate
interpretation of the CSL? When he speaks of “the Council's
idea of the liturgy” he means, of course, the idea of the
Bugnini Commission, which drafted the CSL, and of the
Bugnini Constlium, which was officially charged with

g4, Hoeeman, p, 367

H45. Buogmini, p. 221
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implementing it. In practice thiz comes down to the same
thing, one could even say to the same person: Father
Bugnini, As secretary to the Consilinm, he was thus able to
utilize: the time bombs that he had inserted into his drafl
zchema precigely as he had intended to use them, o impose
radical changes not intended by Pope John XX and the
hishops who voted for the CSL.

Instruction Overshadows Worship

Another time bomb is contained in Article 33: “Although
the sacred liturgy is above all things the worship of the
divine Majesty, it likewise contains abundant instruction
fior the faithful.” Take careful note of the word “although.”
The essential nature of the liturgy as a solemn ael of wor-
ship offered to the Eternal Father seems to be safe-
guarded—but on a practical level, little more is heard of
“the worship of the divine Majesty” but a great deal is
heard about the “abundant instruction of the faithful.” As
wis mentioned earlier, the iragedy of the Liturgical Move-
ment was the fact that it would make this secondary aspect
of the liturgy the primary aspect.

For the Protestant, it is the writlen word of the Bible
which is of paramount importance in worship; it is to
receive Lhis written word in readings and preaching and to
respand by praising God in prayers and hymns that Protes-
tants eome together. On the other hand, the Catholic assists
at Mass primarily by offering, adoring and then receiving
the Incarnate Word Himself. Those wishing to change the
Mass in the interests of ecumenical convergence have been
able to utilize Article 33 to ndd considerable emphasiz to the
instruetional part of the Mass, while the prominence given
to the sacrifice has been considerably diminished. Xavier
Hynne, who wrote for the New Yorker, notes with satisfac-
tion that the CSL

eatablishes the function of the Waord of God in liturgical wor-
ship, plocing the emphasia on Scriptuné 02 understood by
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modern biblical theology, and thercby furnishing a realistic
hridpe for a dialogue with the Protestant Churches whose
worship has alwaye been hillically rather than sacramen-
tally orientated ™

Hynne's conclusion conforms perfectly with what was
explained on page 3 of this book: the tragedy of the Liturgi-
cal Movement waos that it would make the pedapogical, or
educalive aspect of the liturgy the primary aspect.

Article 34 of the CSL states that the reformed liturgy
must be “distinguished by a noble simplicity” There is,
needless to say, no attempt to explain precisely what con-
stitutes “a noble simplicity.” The liturey must be “short™—
but how short? It must be “unencumbered by useless
repetitions™—but when does a repetition become useless?
(The very dreary repetitions in the New Mass which have
been introduced in the Responsoerial Psalm and the Bidding
Prayers |Prayer of the Faithful] are therefore presumably
eeseful repetitions. ) Article 34 also insists thal the new rites
must “be within the people's powers of comprehension,”
What is meant here by the word “people™ University grad-
uates, the illiterate, or those in the middle? Must anything
that anyone eannot comprehend be excluded? The latitude
which this article gove to the Corsifiem hardly needs
eclaborating.

Article 37 claims that *the Church has no wish to impose
a rigid uniformity en matters which do not involve the faith
or the good of the whole community.” It explaing that any-
thing in the way of life of various races and peoples that “is
not indissolubly bound up with superstition and error she
[the Church] studies with sympathy and, if possible, pre-
serves intact. Sometimes, in fact, she admits =uch things
into the liturgy itself, as long as they harmonize with its
true and authentic spiril.” In practical terms thiz has meant
unrestricted pluriformity—with one exception. And in this
eage the most rigid uniformity prevails in the everwhelming

BT, K. Bynne, e Secopd Sewanion | Lomalon: Herder 8 Hecder, 196400, g 208,
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majority of dioceses in the Western world. This is the rigid
uniformity of not allowing the Traditional Latin (“Triden-
tine”) Mass codified by St Pius V, despite Lthe appeal o
the bishops of the world by Pope John Paul 11 in his motu
proprio “Ecclesia Ded” of July 11, 1988:

To all those Cathaolie faithful who el attached to some
provious liturgical and disciplinary forms of the Loatin trodi-
tion, I wish to manifest my will to feilitate their seclesial
eommunion by means of the necessary mensures o guaran-
tee respect for their rightful sspirations, In this matter I ask
for the suppart of Lhi bishops and of all those engaged in the
pastoral ministry in the Chareh . . - moresver, respect most
everywhere be shown for the feelings of all those who are
nitached to the Latin liturgical teadition, by a wide and gen-
erous application of the directives nlready issued aome time
ago by the Apostolic See, for the use of the Roman Missal
aceording to the Lypical edition of 1962

The Holy Father could hardly have made his will more
elear, but such is the lack of respect for the Pope by the over-
whelming majority of the world's hishops—and what can be
described only too aceurately as their hatred for tradition—
that Mass according to the Missal of 1962 (i.e., the Tradi-
tional Latin Mass, also called Lthe Tridentine Mass) is
permitted by them in far less than one per cent of Catholic
parizhes of the Roman Rite throughout the world; and even
where the hishops authorize such celebrations, these are
somelimes scheduled for an inconvenient lecation at an
inconvenient time, and only onee a month or once a quarter,
and often not even on Sunday. In point of fact, according to
the 1986 Commission of Cardinals set up to examine the
working of the 1984 indult Quattuor abhine annos, no priest
of the Roman Rite needs permission to use the 1962 Missal
when celebrating Mass in Latin™

FR, Beo Apgendiz 111
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Protestantism and the Mass

The Traditional Mass would appear to be the one thing in
the way of life of 20 many Catholic peoples around the world
that is g0 “bound up with superstition and error™ that
almogt all bishops eonsider thal it eannot be admitted to the
liturgy. This has historically been the unanimous view of
every Protestant sect—but some now take a very different
view where the “reformed liturgy” is concerned.

The ultra-evangelical Church of the Confession of Augrs-
burg/Alzace-Lorraine issued a stalement after the meeting
of its Superior Consizstory on December 8, 1973, permitting
its members Lo receive Holy Communion in Catholic
churches: “We attach great importance to the use of the new
prayers |of the Catholie liturgy], with which we feel at
home, and which have the advantage of miving a different
interpretation to the theology of sacrifice than we were
accustomed to attribute to Catholiciam, These prayers
invite us to recogmize an evangelical theology of sacrifice.™
D M. G Siegvalt, a professor of dogmatie theology in the
Proteatant faculty at the University of Strasbours, testified
that “Nothing in the renewed Mass need really trouble an
evangelical protestant.™ The Protestant theologian Roger
Mehl wrote in the September 10, 1970 izsue of Le Monde:

Il wne tokes secount of the decisive evelution in the
Fucharistie liturgy of the Catholic Chureh, of the sption of
substituling other Bucharistic prayers for the Canon of the
Muss, of the expunging of the idea that the Masg i3 a sperd-
fice, and of the possibility of receiving Commanion under
bodh kinmds, then thers ia mo fuethes Justifiesition for Lhe
Reformed Churches’ forbidding their members o assist at
the Bucharist in g Cothelic Church,

An Anglican bishop, Dr. John Moorman, remarked: “In
reading Lhe sehema on the Liturgy, and in listening to the

W LiEgliee en Alveee, January 19574
). Fat Monoe, November 2 1668,
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debate on it 1 could not help thinking that, if the Charch of
Rome went on improving the Missal and Breviary long
enough, they would ene day triumphantly invent the Book of
Common Prayer™ The justice of Dr. Moorman's observation
ean be demonstrated by noting the principal differences that
would have been noticed before Vatican 11 between the
Catholic Masgs and a Protestant Communion Service:

1.

2

The Catholic Mass—Latin., Protestant Communion Ser-
vice—yernacular,

Catholic—much of the liturgy inaudible. Protestant—the
entire rervice audible.

Catholic—only two readings. Protestani—generally
three readings,

Catholic—no lay readers. Protestan!—lay readers used,

. Cathilie—clearly performing solemn rites upon an altar

facing the Fast, Protestant—a meal served upon a table,
often facing the congregation, {The celebration of Mass fac-
iy the people is a pure innovation and a complete break
with Catholic tradition in both the Roman and Eastern
Rites. It is not mandated, recommended or even mentioned
in Vatican Il's Constitution on the Sacred Liturgy. See The
Catholic Sanctuary and the Second Vatican Council )
Catholic—kneeling throughout long perieds of the ser-
vice, particularly for the reception of Communion.
Protestant—little kneeling; Communion often received
standing.

- Cathelic—the people receive Holy Communion on the

tongue, Protestant—Communion given in the hand.
Catholic—Communion received only under one kind.
Protestani—Communion received under both kinds.
Catholic—frequent liturgical reference to the docetrines
of sacrifice and Heal Presence. Provestant—no reference
whatsoever to Lhe offering of any sacrifice bevond that of
the congregation offering itself, Some references o the
Body and Blood of Christ which could give the impres-
sion of belief in the Beal Presence,

91, Mowrman, p, 47,
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A Ban on Kneeling for Holy Communion

Mot one of these differences would be apparent in a typi-
cal Catholic parish eelebration in the United States today,
As repards No. 6, standing for Communion, at the end of
2002 the Bishops' Conferenes of the United States decreed,
apparently in deference to the principle of o permanently
evolving liturgy, that the faithful must stand for the recep-
tion of Holy Communion. Decisions of an episcopal confer-
enee are not binding on individual bishops, but even
relatively conservative bishops such as Archbishop Charles
Chaput of Denver bowed to the conference, which in its turn
had kow-towed to its so-called liturgical experts, its perifi,
in imposing this diktat. The February 5, 2003 edition of the
Denver Catholic Register carried an exhortation of almost
heroie banality fvom the Archbishop:

In the revieed General Tnstruetion an the Romon Missal,
the Holy See indieated that uniformity of gesture should be
respected ot this time in a specific way, The specific gesture
was to be determined by the appropriste confarence of bish.
ops, and this has been done in the United States. The bigh-
ape have determined that we should not kneel or genuflect
We receive Communion standing. Before receiving, we bow
our head in adoration, and we gay *Amen” and receive the
body of Christ on the tongue or in the hand. This will be new
for many of the faithiul, because the formal acl of reverence
was not widely promoted in the past, This act helps us aviil
nonchalanee in receiving holy Communion. [ allows us Lo
acknowledge what we are about to do: take under the form
of bread and wine the resurrected baddy and blood of Chiriet.,
If we have becomo distracted during the procession, the ges-
ture helps us to recolloct ourselves, While the act of rever-
ence will be new for some, It may be “different” for others. In
the past, we may have made o sign ol the eross, o profound
how (one from the waist), genuflected or simply knell as our
act of adoration, The Church now nsks us to submil our per-
sonal preference to her wisdom. Some of us will need time Lo
remember to do this, Others may not want Lo change the pes-
pure of reverence they've been using. In oll cases, we need Lo
defor to the Choarch,
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I have rarely seen &0 many non sequifurs in so short a
space, If standing helps us avoid nonchalance in receiving
Holy Communion, does kneeling promote nonchalanee? I
standing allows us to acknowledge that we are about to
Lake under the form of bread and wine the resurrected Body
and Blood of Christ, does kneeling preclude such acknowl-
edpement? IF standing helps us to recollect ourselves, does
knecling preclude recollection? The Archbishop informs us
that “the act of reverence will be new for sgome.” What utter
nonsgense! Standing & not an act of reverenee, and hos
never been an acl of reverence. He would prolil from read-
ing an article by Father Regis Scanlon, O.FM., in the
August-September 1994 issue of Homiletie and Postornd
Review, The Franciscan theologian reminds us:

There is a good reason why the Church reserves the gen-
uflection for its official act of reverence toward the Blessed
Sacrament, Mot just any act can be used for an act of adora-
tion, Por example, one could never use standing as an act of
aloration in our eulboee por i Ehe orienbal eulbore. We atand
when a bizhop or the President of the United Statea comes
inle the room, bul we do nol adore either one of them, Sim-
larly, today, many bow at the prosence of great dignitaries
and human authority, bot they do not adore them. This is
also the case in oriental cultures today . . . the aet of bending
the knee before Jesus Christ is not just o relative act, or an
act that is based purely on culture. Bather, it transcends cul-
fure because it is an act that has ecriptural, traditional, and
cosmie gignifeance, God Lhe Father gays Lthroogh Tsaiah: *To
me every knee shall bend™ (s, 45:23) And 56, Paul says, "Tor
it is wrillen: As T live, sovs the Loed, every knee shall bend
before me'™ (Rom. 14:11L Again, St Paul states; "ol Jesus'
name every knee must bend in the heavens, on the earth,
and under the earth™ (Phil. 2:100. And this “kneeling,” or
“hending of the knee," is the act of adoration of the Blesasd
Sacrament which has developed in the Tradition of the
Church and which the fxithful have adepted down through
the ages. St Prancis of Assist, e oexample, sod in s
twellth contury Letter to All Superiors of the FPriors Minor;
“When the priest is offering sacrifice ot the altar or the
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Blessed Sacrament is being carried abouot, evervone should
kneel down and give praise, glory, and hooour to our Loed
and Crod, living and troe”

Another Highly Destructive Time Bomb—
“Legitimate Variations and Adaplations™

The principle enunciated in Article 37 of the CBL is
expanded in Article 38 and constitutes a time bomb with a
capacity for destruction almost equivalent to that of the
principle of permanent liturgical evolution. "Provided that
the substantial unity of the HRoman rite is maintained, the
revision of liturgieal books should allow [oe legitimale vari-
ations and adaptations to different groups, regions, and peo-
ples, eapecially in mission lands,.” {Excluding, of course, any
group wishing to retain the Traditional Latin Mass codified
by St. Piug ¥V in 1570,) The mention of misgion lands here is
highly significant, as most Falhers would presume that Chis
was where these adaptations would take place. However,
the carefully worded text does not say “only” but “espe-
cially™ in mission lands, Article 38 does indeed state that
“the substantial unity of the Roman rite”™ is to be main-
Lained—bul whal “substantiol unily” means iz nol indi-
cated. 1L would be for the Consiflicm o decde, ond for Lhe
members of the Consilinm (as for Humpty Dumpty), words
mean whatever they want them to mean.™

Unee this principle of adaptation has been accepted, there
ig no part of the Mass which can be considered exempt from
change, Even the words of Conseceration have been altered
to bring them very close to the formula adopted by Thomas
Cranmer in s reform,™

Article 38 by no means concludes the subjeet of adapia-
tion. Without giving the leazt idea of what is meant by

el When [ s s word,” Humpy Damply skl in sather ooseomlul ooe, ®it
means just whol 1 choose it b mean — neither more nor less.™ (Leawis Cor
Foll, Terangph Mie Loaking Cilaee, Chapter VI

E M. Dovies Cranmer's Godly Ceder UFE Colling, 08 Boman Cothoedse
Feolon, 15865 edibion), Appenalix 1
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“legitimate varations and adaptations,” the CSL goes on in
Article 40 to state that in “zome places and circumstances,
however, an even more radical adoptation of the liturgy is
needed.” Without explaining whal is meant by a “radical
adaplation,” the need for “an even more radical adaptation”
15 postulated! More radical than what? Onee this bomb has
exploded, the devastation it unleashes eannot be controlled.
The Council Fathers, like Count Frankenstein, have given
life to o creature which has a life and o will of its own and
over which they have no power.

Liturgical Abuses Out of Conlrol

Ad early ag 1965, Cardinal Lercaro, head (or fipurehead)
of the Consilivm, fell it necessary to send a letter to the
hishops of the world begpring them to stem the tide of unau-
thorized radical adaptations which endangered what he
congidered to be the sound official reform. He may have
honestly failed to appreciate that these unoficial adapta-
tions were simply the logical extension of the official radical
adaptations enshrined in the articles of the CSL which have
been cited. The Conzilinm was, the Cardinal assured the
hishops, engaged in “a general reform of the liturgy which
went right to its very foundations,” Such a reform “eould not
be completed in one day” The new norms had been “con-
ceived with a certain elasticity, which could permit adapta-
tion, and in consequence great pastoral efficacy. That did
not mean that every priest was free to devige whatever rites
suited him.” Cardinal Lercaro stated that he did not wish
“the sense of fraternity, of a family assembled™—which had
already made progress and nesded to make even more—tao
slifle the “sense of hierarchy in the Church.” Somehow or
other the bishops needed to “put the brakes on arbitrary
experiments, to this ancontrolled variety, and even the dan-
ger that the laity would . . . lament and murmur as did the
gons of lseael apninst Moses and Asrons” He did not, of
course, wish to imply that “unily consisted in stifling or
eliminating variety"—he could hardly imply this, as the
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CSL had called for variety and his own Consilinm was
already interpreting this eall with a liberality far beyond
anything the majority of Fathers would have dreamed pos-
gible. However, Cardinal Lercaro insisted that this varety
should not be allowed to depenerate “into incoherence,” The
Cardinal begged for patience, urging the bishops to bring an
end to the

personal, premature, and noxious experiments, which Gaod
does not bless and which, in consequence, eannol resull in
lasting fruits; on the contrary, they injure the piety of the
faithful and the renewnl which hos been so devoutly under-
taken. They also prejudice our own efforts, for they ore gen-
eral, arbitrary initiatives, which finish by casting an
unlmvorable light on the work earried out with eircomapec-
l.'lnu1 0 oBsnse :rr |'1-:ll1;|n|||;:i|:r'i|.il_1.'. pn||:|:|.-.::|_1: and a true ander-
stonding of pasioral needs™

Note that these startling admissions were made in 1965,
and even by then the principle of a continually evolving,
radically adapted, and legitimately varied liturgy was rag-
ing unrestroined throughout the Latin Church, Onee again
there i2 o striking similarity to Cranmer's reform, or in this
instunce, to the situation immediately prior to the introdoc-
tion of the 1549 Prayer Book. In 16th-century England,
numerous attacks upon traditional Eucharistic Leaching
were published, which the anthorities reproved but tornke no
effective steps to suppreas, The King's Council issued orders
restraining innovations in the liturgy, while letting it be
known that such innovations were not unpleasing to them,
The King, like Cardinal Lerearn, even [ound it necessary to
imsue a proclamation urging radical reformers “to stay el
gquiet themselves with this our direction—and nol enter-
prise to run afore and so by their rashnesa to become the
greatest hinderers™ of change ™

The Conailium, as did the Couneil of King Edward VI,

84, Matifiae, Mos, 5-100, ."L,T-I. Aer. 146G, " T
9f, O Oronmer's ffwlly Order, Chopler X1
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tosnke little or oo action apainst the “unoffeal” innovators—
indecd, how could it have done so? The official and unofh-
cial innovators were on the same wavelength, in the same
camp, pursuing the same objectives by converging routes.
There was no disagreement on principle; there was no dis-
pute that there should be continnal evolution, adaptation
and variety. The division on a matter of principle lay
hetween the official and vunofficeal innovators on the one
hand, and on the other hand the Traditionalista—who
wished to retain the unity of the HRoman Rite,

Legalize the Abuses!

Cardinal Lercara’s letter did nothing to halt the spread of
“arbitrary initintives,” Rome adopted the tactic of bringing
illivit innovations to an end by making them licit and offi-
cial, Communion was given in the hand illicitly—let it be
given in the hand officially! Communion was illicitly dis-
tributed by laymen—then appoint laymen az extraordinary
ministers of Holy Communion. Those who considered that
the essence of the Mass lies in its being a common meal
began (nob without logic) to receive Communion ot more
than one Mass on the same day—then let this be permitted
in many circumstances. Priests began illhicitly using extem-
pore prayers—then let provision for extempore prayer be
made within the official reform. Unofficial Euchariatie
Pravers were eomposed—then let three new Eucharistic
Proyers be provided. The composition of unofficial
Eucharistic prayers continued—so add another five. Com-
munion wag given under both kinds at Sunday Mass in defi-
ance of Vatican legislation—the practice was legalized, and
so now it could not be elaimed thal the law concerning Com-
munion under both kinds was being defied. Liturgical law
wag broken by allowing female acolytes into Lthe sanctuary.
Female acolytes were legalized, so the law permitting only
male acolyvies was no longer being broken—Iliturgical disei-
pline hod been restored!

The logic of this policy could nol pessibly be lost upon the
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unofficial innovators: let them introduee and spread their
liturgical fantasies, and the Vatican would eventually legal-
iz them, Even if Rome did not legalize the abuses, the pos-
sibility of action being taken against the unofTicial
innovators was remote in the extreme, parlicularly after
the introduction of the New Mass in 1969, After that date,
there were a few priests who “illicitly” continued to offer the
Traditional Latin Mass, so those in the Vatican and else-
where with a penchant for represzsion were able to find
ample scope to indulge it by hounding these priests from
their panshes.

Cardinal Lerearo’s profession of “circumspection, a sense
of responsibility, prudence and a true understanding of pas-
toral needs” takes on a very hollow ring now that the fruils
of his official reform are available for anyone to see, These
fruits were described in scathing but realistic terms by
Monsignor Gamber:

The biturgical reform, welcomed with se much idealism
and hope by many prieata and lay peoplo alike, hos turned
out to be a liturgical destruetion of startling proportions —
a débicle worsening with coch passing vear. Instead of the
hoped-for renewal of the Church and of Catholic life, we are
now witnessing o dismantling of the traditional values and
piety on which our fnith rests, Instead of the fruitful renewal
of Ehae liturgy, whaot we see is a destruction of the frme of the
Mass which had developed organically during the course of
muny cenluries,™

The time bombs ingerted in the CSL have been exploded
with a destructive power far beyond the extent that the rev-
olutionaries who planted them there eould have dared to
hope. Their reverberations will continue to spread while
there is anything left to which the name “official” can be
uttached. Father Bugnini was rewarded for his part in the
reform with an Archhizshops mitre. He claimed in 1974—
and who could dispute his claim—that *The liturgical

W, Ginmber, ™ 0
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reform is a major conguest of the Catholic Church, and it
has ecumenical dimensions, since the other Churches and
Christian denominations see in it not only something to be
admired in itzelf, but equally a8 a sign of further progress
to come.™ As is always the case, every concession to revolu-
tionaries is followed by pew and more radical demands. Tt
might have been imagined that by 1971 there had been
enough variely and legitimate adaptalion Lo suit everyone,
Far from itl Writing in Concilizm, Father Andrew Greeley,
while deploring the “cccasional modness” of the “under-
ground” liturgy, considers the renewed liturgy to be “a cre-
ation of those who want in their liturgical experience more
of what liturgical symbolism was originally intended to con-
vey—that is, intimate and intense friendship.” Among the
examples of “occasional madness” cited by Father Greeley
are the "“marijuana mass, mass with crackers and whisky
used a8 the elements for consecration, teen-age masses with
Coca Cola and hot dog buns,” However, the basic position of
the participants in underground Masses is, claims Father
Greeley, “unanswerable” He claims that “the underground
is a judgment on us for our failure to understand the impli-
cations of the symbolism of the Eucharist az a family meal.
If we do not provide a family meal for an increasing number
of Catholies, then they will provide one for themselves,"™
Az a final example of a time bomb in the text of the CSL—
it would become tedious to enumerate them all—the point
must be made that while stating that the regulation of the
liturgy is a responsibility reserved Lo the Apostolic See
{Article 22), local ecclesinstical authorities are positively
encouraged to propese any “adaptations” they deem neces-
sary, (Article 40). They are reminded of the limitations of
their powers of initiative, bul the possibility of these powers
being extended is more than implicit. {Articles 22 and 36).
This has resulted in the hierarchies of suach countries as
France and Holland making themselves, for practical pur-

0, Natifine, Mo, 92, .|’||r|'|| 1K, 156,
98, Conciliom, Februmey 1971, jx 66
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poaes, the sole arbiters of what they will or will not allow—
which, again on a practical level, means that they will allow
anything bul the Troaditional Latin Mass. The Indian bish-
ope, under the guise of inculturation, have, in fact, been
“Hindmizing” the Mags in their country. They have treated
with contempt the anguished protests of the laity; appeals
to Rome: by the anguished laity have beon ignored.

The Abolition of Latin

One apparently insurmountable obstacle o the revolu-
tion which the time bomba in the CSL were intended to ini-
tiate was the use of Latin in the liturgy, While the Latin
language remained the norm, there could in fact be no rey-
olution. The Latin language has been, a2 Dom Guéranger
warned in his Liturgical Institutions (Vol. 1, ch. IV, 1840}, a
principal target of the liturgical heretics:

Hutred for the Latin langusge i3 inborn in Che heart of all
the enemies of Home, They recopnize it as the bond of
Catholies throsghout the universe, as the argenal of sitho-
doxy against all the subtleties of the seclarian spirit . . . We
mudt admit ik % 6 masberblow of Protestantism to have
deckared war on the spered language. IF it should ever sue-
el in destroving i, it would be well on the way o victory,

Prophetic words indeed! The virtual abolition of the Latin
language Fom the Roman Rite was not only raf intended by
the Couneil Fathers, but the possibility of this happening as
a result of the CSL would not have been taken seriously by
them had anyone suggested it In this respect, at least, il
could seem that they had made their intentions explicit.
Article 36 states:

1. Particular low remaining in foree, the use of the Latin
langunge is to be preserved in the Latin rites,

2. But [nnd whot an important "but” this is!] sinee the use
of thee mother tongue, whether in the Maza, the adiminisies-
tion of the saeraments, or other parts of the liturgy, may lre-
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quently be of great advantage to the people, the limits of ila
employment. may be extended. This extension will apply in
the first ploce to the readings and directives, nnd to some of
the prayers nnd chants, aceording to the regulations on thia
mattor to be laid down separately in subsequent choptors,

4. It is for thi compelent territorial authority mentiomned
in Article 22 2 to decide whether, and to what extent, the ver-
pacular language 18 o be used sccording te theas norms;
their decrees are to be approved, that s, confirmed, by the
Apostelic See. And, whenever the procedure seems to be
called Tor, this authority is to consult with bishoeps of neigh-
boring regions emploving the sEame langunge.

Other conditions are also laid down, but the key points are
contained here.

Another aspect of Article 38 which upholds the continued
use of Latin has been pointed out hy Professor Louis
Salleron. Not only does Article 36 state specifically that
Latin “is to be retained in the Latin rites” (in ritthus lotinis
servetnr: the jussive subjunctive servetur denotes o com-
mand}, but it can also be gaid to denote this in 8 negative
manner, For had the three paragraphs which have been
ciled intended that the vernacular should become the norm,
writes Professor Salleron, “the construction of the text
would have been reversed, We would have read something
like this: “The use of vernacular languages will be intro-
duced into the Latin rite . . " and any exceptions or reser-
vations in favor of the Latin language would then have been
hsted.™

This ohservation is reinforced by the instruction in Arti-
cle 36.3 stating that the competent territorial authority can
decide whelher and Lo what extent the vernacuolar is to be
used, in aceordance with the norms laid down, The uae of
the word “whether” makes it quite clear that the vernacular
need never be used at all. Similarly, Article 116 states:

The Church aeknowledges Gregorian chanl as proper o

ik, Sallerom, pe 159-20
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thie Roman liturgy: therefore, other things being equal, it
ghould be given pride of place in liturgical servicea. Other
kinds of saered musie, especially polyphony, are by no means
oxcluded from liturgieal celebrations, so long ns they acosrd
with the E-]'Jir'"lf. of the |i.LI.||‘]{i.|.—.|| JIL‘1.i1Ir|| ms land down in Arb-
cle 30.

A pood deal more could be written on this topic—but to
little purpoze. Perhaps Latin, Gregorian chant and
polyphony have all but vanished from the generality of
churches because they were considersd obstacles (o the
active participation of the people, which the CSL had
decreed should take priority over all else.

Results of the Liturgical Reforms

God forbid, warned Cardinal Heenan, that the perit
should take control of the commissions established after the
Council to interpret it to the world. But this is precisely
what happened! The liberals had constructed the Constitu-
tion on the Sacred Liturgy as a weapon with which to initi-
ate a revolution, and the Council Fathers had placed this
weapon in the hands of the revolutionaries who had forged
it. Archbishop H. J. Dwyer of Portland, Oregon observed,
with the benefit of hindsight, that the great mistake of the
Couneil Fathers was “to allow the implementation of the
Constitution to fall into the hands of men who were either
unserupulous or incompetent, This is the so-called ‘Liturgi-
cal Establishment,” a Sacred Cow which acts more like a
White Elephant as it tramples the shards of a shattered
liturgy with ponderous abandon,™™

Cardinal Heenan was present in the Sistine Chapel Tor
Father Bugnini's demonstration of his newly concocted
experimental rite of Mass in 1967 (Mizsa Normativa ), and
he was dismayved by what he witnessed, He commented:

Ab home it 15 nol only women and children bol also fathers

10k T Tiediags, Jduby 8, 1971
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of families and young men who come regularly to Muss. IFwe
were to offer them the kind of ceremony we saw vesterday in
the Sistine Chapel wo would soon be left with a congregation
mogstly af women and ehaldren, ™

The Cardinal proved to be a true prophet. In 1876, a
report on the state of Catholicism in the onee flourishing
archdiocese of Liverpool admitted that in many of its
churches the congregations consisted mainly of primary
achool children, middle-aged, and elderly parishioners. "A
vast number of young people between the ages of 15 and 25
have decided that Sunday Mass, as it is offered up in most
parishes, has nothing to offer them.™ Cardinal Heenan's
prophecy was alse eonfirmed in Article 69 of the working
paper provided for the 1999 synod of European bishops in
Rome. Commenting on the responses received from bishops
in the pre-synodal survey, it stated:

Certain responses mention somewhal problematic situn-
tions, In many countries of the West, liturgical celebrationsa
are frequented almost exclusively by children and older peo-
ple, epecinlly women, The young and middle-oged are few in
number, Such a situation runs the rigk ol projecting an
image of a Church which is only for the elderly, women and
children,

Comment 15 hardly necessary! Closed churches and
plunging congregations are the undeniable fruit of the litur-
gical revolution. Detailed statistics illustrating the collapse
in Mass attendance in the Western World are provided in
Appendix 11,

The traditional liturgy which formed the basis of popular
pioty was swept away in a mindless craze for novelty and
peumenical convergence, The capacity lor destruction com-
mon to all revolutionaries is matched by no comparable tal-

. This is an exteact fram the eomplots text of his intervention given te me
by the Cardinal.
ML Thae Thofed, Pobruaey £1, 19765
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ent for building, but this iz something Lhey refuse to admit.
Their blindness has been well deseribed by Professor James
Hitcheock in one of the most pereeptive books yet published
on the collapse of Calholic faith and practice which followed
the Council, a book which is all the more remarkable as it
was published in 1972, only three vears after the introduoe-
tion of the Mass that was intended (o regeneraie a Church
which, in fact, did not need regenerating:

In peneral, radicals and many progressives regord the old
liturgy much as they regard the old popular piety—disdain-
fully, a5 a collection of archaie, superstitions, and irrelevant
prociices in need of severe purificabion and restructuring by
experia. Most liturgicnl reformiers, however, i they ever
vnderstond the workings of the old liturgy, do ol onders
stand them now. They overlook the fact that this alleged
religious desert attracted larger numbers of persons (o vol-
untory duoily oheervances than do (he newer rites, o [act
which can be explained only by nssuming that pious laymen
are mindless fisls "™

The fact that even in 1966 the Consilfum itself was still
maintaining that permission for a vernacular Canon would
never be granted to anyone indicates that the liturgical rev-
olution had made an even more rapid conquest during and
immediately after the Council than had been planned by
the hiturgiecal revolutionaries. One of France's best known
radical liturgists has admitted: “Nothing in the Constitu-
tion on the Liturgy gave us any reason to suppose Chal,
four or five years later, n single document would make it
possible to bring in the Canon in modern languapes ™™
Within ten years there were also eight additional “official
Eucharistic Prayers” in modern languages. With the benefit
of hindsight, recollecting the overwhelming vote of the
bishops in favor of the Constitution on the Sacred Liturgy,

1t J, Hitcheoele, The Secline wed Falf wf Radien! Callhiidiciem (Mew York:
[heuhieday, TAT2L p. 178
104, Misiroellew Peetraeitons poer Jo Bifoera Litgasioee | Parls, 16T pi 12-1,
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Archbighop R. J. Dwyer lamented:

Who dreamed on that day that within o few years, far leas
than a decade, the Latin past of the Church would be all but
expunged, that it would be reduced to a memory fading into
the middle distance? The theught of it would have hoerilied
us, but il seemed ao far bevond the realm of the possible os
to bt ridiculous, Boe we lavghed it of "™

A Pastoral Disaster

The effects of the reforms are now manifest for everyone
to see—and the most evident of these effects has been a
decline in Mass attendance, which has worsened in extent
the more radical the reforms have been, 1t fell from 41 per
cent of the population in France attending Mass in 1964 Lo
8 per cent in 2002 —and where young people are concerned,
only 2% now assist at Mass,"™ It would eertainly be impos-
sible to prove that every Catholic who has ceased attending
Mass has done g0 becanse he dislikes the liturgical reforms,
Progressive liturgists claim that many Catholics do not go
becanse they would actually like the reforms to be more
radical! What any sociologizt could certainly have pointed
out is that to disrupt completely the established customs of
any community in so drastic and abrupt a manner, particu-
larly a community in which stability had always been so
important a characteristic, must cerlainly loosen the bonds
which hold itz members together,

Pastorally, the reform has been a fiasco, a disaster. What
sort of suceess can be attributed to pastoral measures which
are followed by a large proportion of the flock—which they
are intended Lo help—leaving the sheeplold for new pas-
tures? All this has been done in the interests of a spurious

1, Thein Oirede, Delober 26, 10871

. L frodx, Docenabser 24 ond 25, 2002 The siine feport fevanls the aborn
bnjr Foets thad while in 1962, 52% ol pricsts in France were ander Gl years
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form of ecumenism which has not brought true religious
unity as much as one step nearer. “All these changes have
but one justification,” remarked Archbishop Lefehvre, “an
aberrant senseless ccumenism that will not attract o single
Protestant to the Faith, but will cause eountless Catholies
to lose il, and will instill total confusion into the minds of
many maore, who will no longer know what is true and what
15 False™™ The complete aceuracy of Archbishop Lefebvre's
assesament of the nalure and effects of the reform is made
clear in an article written by a young and outspoken Italian
prelate, Monsignor Domenice Celada. His remarks
appearod in the [talian journal fo Specchio on May 16, 1969,
Since Lhat day the situation he deseribed has worsened—
vyear, after year, after year:

The: gradual destruction of the liturgy is o sad fact already
will known. Within less than five years, the thousand year
old strocture of divine worship which throughout the een-
turies hag been known ns the Opes Ded has been dismantled,
The beginning was the abolition of Latin, perpetrated in o
fraudulont manner. The Couneil had in fct clearly loid
down thul “The use of the Latin language i to be preserved,”
while permitting the use of the vernaeulnr in certain places,
in eortain cages, and in eorlain parts of the rite, By contrasl,
and in defianee of the authority of the Council, Latin has
been suppressed prctically everywhers, at all times, and in
all parts of the rite. The Church’s langoage has been aban-
doped, even gl international lituegieal Tunctions, The uni-
versality of the Church is today claimed to be stressed hy the
use, on such oceasions, of as many dilferent languages as
possible. The result ia that—unless these are used simulta-
neoualy—all these parls of the rite which are not in one's
own language become incomprehensible, 1t is Penlecost in
reverse: while pl Jerusalem the people ®ex omnd notiene,
g sih oeaelo est" Mrom every nation under hesven”]
undorstoond the words of the apoestles, who were speaking but
one language, so today, when all the difforent languages are
gpken, nobody can understand anyvthing, Instead of Pente-

WFY. World Trends, Moy 1074,
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eoist, we ghould rather epeak of Babel, We have seen, during
these past years, the abolition of these sublime gestures of
devotion and piety, such as signs of the cross, kissing of the
altar which symbaolizes Chriat, gonuflections, ete., gestures
which the secretory of the eongregation responsible for litur-
gical reform, Father Annibale Bugnini, has dared publicly to
describe as "anachronisms" sand “wearisome externals”
Instead, a puerile form of rite hos been imposed, noisy,
uncouth and extremely boring. And hypoeritically, no notics
has been taken of the disturbance and disgust of the faithful
... Resounding suceess has been elaimed for it because a pro-
portion of the Mmithful has been trained to repeat mechani-
eally a succession of phrases which through repetition have
already lost their effect, We have witnessed with horror the
introduction into our churches of hideous parodies of the
sacred Lexts, of tunes and instruments more suited to the
tavern. And the inatigator and persistent advoeate of these
ap-callod “youth masses” is none other Lthan Father Annibale
Bugnini. It is here recalled that he insisted on eontinuing
the “yea, yvea Muosses™ in Rome, and got his way despite the
protest of Rome's Viear General, Cardinal Dell’Acqua. Dur-
ing the pantificate of John XXI11, Bugnini had been expelled
from the Lateran Universily where he was a teacher of
liturgy precisely becanse he held such ideas—only Lo
become, later, seeretary of the congregotien dealing with
liturgical reform,

Mass and Sacraments Reformed by a Freemason?

It would be impossible to place too much stress upon the
fact that Archbishop Bugnini was the moving spirit behind
the entire liturgical reform—a point which, with surprising
lack of discretion, {'Osserpatore Romane emphasized when
it attempted to ecamouflage the reason for his abrupt dis-
misaal by lavishing praise upen him, Archbizshop Bugnini
was, the Vatican journal explained, the co-ordinator and
animator who had directed the work of the commizsions. "™

108, Fisserimtore Horaemo, July 226 1976,
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It also needs to be stressed that the hiturgical reform was
nol. coneerned solely with the Mass, but extended to all the
Sacraments, not hesitating to interfere in some instances
with their very matter and form. The wholezale and drastic
nature of this reform constitutes a breach with Tradition
unprecedented in the history of the Church—and the fact
that the co-ordinator and animator who directed it was
removed from his position because Pope Paul V1 believed him
to be a Freemason must rightly give every faithful Catholie
eause for alarm, This book hag been concerned primarily with
the Mass, but the chonges made in some of the other sacrm-
mental riteg give equal cause for concern. The modifieations
made in the Rite of Ordination are, if anything, even more
sorious than those made in the Mass" Pope Paul himsell
had to intervene and personally correct the very serious deli-
ciencies in the new Order of Baptism for Infunts, which had
been promulgated with his approval in 1969."" This provides
unother demonstration of the fact that papally approved
liturgieal texts are not, and should not be, exempt from eriti-
cism—particularly when they involve changes in traditional
ritea, Had the Pope not been made aware of the serious dis-
quict aroused by the new Order of Baptism for Infants, he
might nol have re-examined it and made the important revi-
sioms which he promulgated in 1973,

Finally, some comfort at least ean be taken from the fact
that Archbishop Bugnini® alleged Mosonic associations
were discovered in time o prevent his fully implementing
Lhe fourth and ool stage of his revolution. He had divided
this revelution into four stages—Ifirstly, the transition from
Latin to the vernacular; secondly, the reform of the liturgi-
el books; thirdly, the translation of the liturgical books; and
fourthly, as he explained in his journal Notitiae, “the adap-
Lation or ‘incarnation’ of the Roman form of the liturgy into
the usapes and mentalities of sach individoal Church iz

L, 0 M. Dovies, The Cvalior of Meldohisedech [Huersan, NY: RBoman Cathalie
Bhiies, 190941
110, Sotifioe, No. B, huly-Aoguest, 19T, pp, 268-272
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now beginning and will be pursued with ever increasing
care and preparation.™ Archbishop Bugnini made this
boast in 1974, and in some eountries, Indin in particalar, thoe
fourth stage was already well advanced when he was
removed from his position in 1975, Only time will reveal
whether it has been possible to contain or even reverse this
process of adaptation—and the extent to which the desire to
reverse il existg in the Yalican.

The Roman Rite Has Been Destroyed

Father Louis Bouyer, devastated by the contrast between
whal, as a leading member of the Liturgical Movement, he
had hoped the implementation of the CSL would achieve,
and what it did in fact achieve, had the integrity to state:

W must speak plainly: there 15 practically no liturgy wor-
thy of the name teday in the Catholic Church.™®

Mspr. Gamber sums up the troe effect of the post-coneil-
iar reform in one devastating sentence:

At this entical juncture, the traditional Koman rite, moere
than one thousand vears old, has been destroyed "™

Is he exagperaling? Not al all, His claim is endorsed from
the opposite end of the liturgical spectrum by that “great
master of the international liturgical world,” Father Joseph
Gelineau, who remarks with commendable honesty and no
sign of regret:

Lt those who like mysell have known and sung a Latin-
Gregorian High Mass remember it of they can. Let them
conmpare it with the Maoss that we now hove, Mot only the
words, the melwdies, and some of the gestures are differeni.

11, Aiwithiee, Mo, 92, Apeidl 1978, p 1S
112, Baoigyer, p. 99,
118 Gambar, b 8
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To vell the truth, it is a dilferent litwrgy of the Moss, This
needs to be said without pmbiguity: the Koman Rite as we
lknew it no longer exists (e rife romain tel gue nowe Cavons
comnn nexiate plux), 1L hos been destroyed (6 est dégrueie.""

The CSL has already been cited to the effect that “This
most sacred Couneil declares that holy Church holds all
lawfully acknowledged rites to be of equal authority and
dignity: that she wishes to preserve them in the future nnd
to foster them in every way” How you preserve and foster
something by destroying it is something that even Arch-
hishop Bugnini might have found difficult to explain, The
Archbishop, of course, insisted that he was responsible not
for destruction, but for restoration, and that from 1948 he
had spent “twenly-seven years devoted to restoring splen-
dor and charm, youlhful beauty, trenchancy, and a sweel
fragrance to the public prayer of the Church.™" Those who
remember the liturgy as it was, or have the good fortune to
assist at the Traditional Mass today, will beg to differ with
Archbishop Bugnini and will concur with Magr. Gamber:

The real destruction of the troditional Mass, of the teadi-
Lionnl Roman rite with a history of more than one thousand
wours, 15 the wholesale destruction of the Faith on which it
wae bosed, o Faith that had been the source of our ploty nnad
ol our courmge bo bear witnesa to Chriat and His Chureh, the
inspiration of countless Cotholies over many centuries. Will
gomeone, some day, be ahle to say the same thing about the
niw Masg?te

They certainly will not! The total ineompatibility of any
radical reform of the Catholic liturgy with the ethos and
traditions of the Chureh i well expressed by Professor
James Hiteheoek:

L4, Clekigeua, pp, 9-10.
115, Bugming, p.xxii.
116 Goamber, (o Bk,
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The radical and deliberate alteration of rlual leads
inevitubly to the radical alteration of beliel as well. Thiz rad-
il alteration causes an immedinte loss of contact with the
living past of the community, which comes instead to be a
deadening burden. The desire to shed the burden of the past
is incompatible with Catholicism, which accepls history as
an grganic development from ancient roote and expresses
this acceplance in o deep respect. for Tradition, '™

Loss of Faith

The most evident instance of the fact that the radical
alteration of ritual leads to the radical alterntion of belief is,
of course, the reform of the apostate Thomas Cranmer, In
his classic history of the Reformation in England, Mon-
gignor Philip Hughes explains:

All but insensibly, as the years went by, the beliefs
enshrined in the old, und now disused, rites, and kept alive
by these rites in men's minds and affections, would disap-
penr—without the need of any systematic missionary effort
to preach them down, "™

Thus, in the reign of Elizabeth [ {1558-160:3), the majority
of English Catholics, and almost all their children, lost their
faith in the Real Presence, not by a preaching campaign
against it, bul by participating for decades in a liturgy from
which the ritual signs of reverence, which kept this beliel
alive in their minds and affections, had been removed. That
the rodieal and deliberate alteration of the ritual of the Mass
sinee Vatican 11 hag led inevitably to the radical alteration of
belief in the Heal Presence was made clear in the February
1995 izsue of Homietic and Pusioral Review. An article by
Germain Grisex and Rossell Shaw lamented the faet that

107, dnmes Hilcheack, The Becevery of the Socred (New York: Heabury Pross,
1974}, p. 59

L1, Philip Flughes, The Beformaiion da Eagland, vol. 1l { Landon: Hollis &
Carter, 1853, p 1101
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belief in the Beal Presence in the United States “"has not
simply grown dim, but, scemingly, been extinguished.” The
two authoras blamed some of the authorized or mandated
changes in the liturgy sinee the Second Vatican Counel,
such as the use of English in the Fucharistic Prayer, the
multiplication of the forms of that prayer, the emphasis on
the eelebrating community, the reduction of the Eucharistic
fast, Communion in the hand, and the exchange of the sign
of peace before Communion. The conclusion of Grisez and
Shaw is that “In the general erisis of the Church in the LTSA,
no individual erizgis is more serious and urgent than this
one™ The survey on which they based this judgment
showed that most American Catholics today describe the
consecrated bread and wine ot Mass as “symbolic
reminders” of Christ rather than things that are changed
into the Body and Blood of Christ. Only among Catholics 65
and older did even the slimmest majority—61 percent—aay
that at Mass the bread and wine are changed into Chrisl's
Body and Blood, instead of serving merely as symbaolie
reminders of Christ. Among Catholice in the age-brackets
18-28 and 30-44, 70 percent considered the consecrated Host
and Precious Blood to be merely “symbolic reminders.”

During the 46-vear reign of Elizabeth 1, belief in the
Heal Presence among English Catholies was transformaod
inte belief in the real absence. This is already becoming
the case in the English-speaking world within four
decades of what a Mongignor friend of mine calls the Sec-
ond Vatican Disaster,

119, In the Troditionml Lot Mass, only the eonseerpted hands ol o jresl
coialid toueh the saceed vessels ar the Host, Laynwen recesved Holy Com-
mvinkon kmwiselingg, an Uhe bengue, and wily Grom the conseerated banida of
a prisl. Inoa typeenl parish today, Holy Comamunien s reveived o the
hand, from an extracrdinory oinister (ay person), by o stnnding come
paumicant. This means that overy teaditional sigm of reversies has boen
abamboned ar maide optional, and belief in the Beal Prosenee s heen
nhandincd with these signe of everense.  The inoovalors hove, e
Eretrich von Hildehrnmid expresaed ik, reploced holy intinoeey with Chrisl
by o wnbevoming fGmibiaity diseouragsl overence in the lae ol oy
tery, precluded awe, mnl ol bot extinguished o sense of sneredness,
1L . 40 above.)
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The Mass That Will Mot Die

The beauty, the worth, the perfection of the Traditional
Latin Mass of the Catholic Church, so universally acknowl-
adged and admired, was described by Fr. Faber in his book
The Blessed Secrament as “the mosgt beautiful thing this
side of Heaven.” He continues:

It came forth owt of the grand mind of the Church, and
lifted us oul of earth and oul of self, and weapped ws round
in @ cloud of mystical sweetness and Lhe aublimities of a
mare than angelic targy, and porified vs almost without
oursebves, and chormed us with eelestinl charming, 5o that
our very gendes seem bo And vision, hearing, frogranee, Gaste
and touch beyond what earth can give"™

Archhishop Bugnini intended to consign this angelic
liturgy to oblivion, However, this rite of Mase, which Cardi-
nal Newman said that he could attend forever and not be
Lired, has proved to be the Mass that will not die. 1t is eele-
brated more often with every day that passes, and oll those
who have a true sensns eatholieus, a Catholie instinet, will
concur with Msgr, Gamber:

[n the fingl analysis, this means that in the fotore the tro-
ditional rite of Mass must be retained in the Boman Catholie
Church . ., as the primary liturgical form for the celebration
of Mass. [t must become snee more the norm of sur faith asd
the symbol of Catholic unity throughout the world, a roclk of
stability in a period of upheaval and never-ending change, "™

120, ite] in M. Gilie, The Halv Sacrifice of the Moes (50 Loais, MO= B Herder,
15908, . BT
121 Gwmber, po 114






Appendix 1

The Participation of Protestant Observers
In the Compilation of
The New Catholic Liturgical Rites

On May 3, 1970, La Documentation Catholigue pub-
lished the text of a speech made by Pope Paul VI to the
members of the Consilium, The cover of this issue depicted
Pope Paul VI posing with the six Protestant Observers
who had been invited to participate in the work of the
Congiflinm. This photograph proved to be a source of aston-
ishment and even scandal to large numbers of the faithful,
who had no idea that Protestants had played any part in
the compilation of the new Catholic sacramental rites. It
resulted in public controversy in a number of countries,
which was followed by official denials Lthat the Obsarvers
had in fact played any part in the compilation of the new
rites, These denials have ginee been cited by apologists for
the official reform as “refutations™ of the allegation that
Protestant Observers had taken an active part in their
compilation. There is, however, a considerable difference
between o denial and a refutation, and these particular
denials are lotally gratuitous and contradict the available
evidenee,

In the July-August 1974 issue of Notitiae, official journal
of the Sacred Congregation for Divine Worship, Archbishop
Bugnini litz Seeretary) claimed that the Ohservers confined
their role simply to observing (pp. 249-250), Here are his
exiact words:

What rvole did the "Observers” play in the Consilinm?
Mothing moere than thal of —"CYhservers.” Firat of all, they

5
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only took part in Lhe stody mectings, In the second place,
they behoved with impeceable discretion. They never inter-
vened in the discussions ond never asked to speak.

On February 256, 1976, the Director of the Vatican Press
Office gave the following reply to a question by the journal-
st Georges Huber as to whether the Protestant Observers
had participated in the elaboration of the New Mass: “The
Protestant Observers did not participate in the elaboration
of the texts of the new Missal” This denial was printed in
Lo Docementation Catholigue on July 4, 1976,

In eontrast with this, Bishop W. W. Baom (now Cardinal
Baum}, an ardent ecumenist, made the following statement
in a per=zonal interview with The Detroit News, June 27,
1967:

They are not gsimply there as oheervers, bl s conselion s
ar well, and they parficipafe filly in the discussions on

Cathelie liturgieal renewal, I wouldnt mean moch if they
Just listened, bul they contributed. {Emphasis added )

In order to place this statement in its correcl context it
must be made clear that, at the time he made it, Bishop
Baum was executive director of the American Catholic
Bishops' Commisgion on Eeumenical Affairs and the first
Catholic apokezman ever invited to address the General
Synod of the United Church of Christ, an American Protes-
Lant denomination. During his address, he revealed o the
delopates that Protestant scholars “have had a voice™ in the
revision of the Catholic liturgy, As a follow-up to this reve-
lation, Harold Acharhern, religions correspondent of Lhe
Detroit News, obtained the interview with Bishop Baum
Irom which 1 have guoted.

The account prven by Cardinal Baum, and the denials
issned by Archbishop Bugnini and the Vatican Press Office,
are clearly contradictory, In order Lo discover the truth, |
wrote to one of the Observers, Canon Bonald Jusper. Before
miving his reply, it 12 necessary bo explain the manner in
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which the Congilium did its work. Firstly, there woere the
stuldy sessions, doring which the practical details of the
reform were worked oul, discussed and modified. Then
there were the formal (plenary) meetings during which the
draft services which had been compiled in the study ses-
sions were debated and voted upon, In my letter to Canon
Jagper; T explained that | was working upon a series of
books on the hturgical reform and that 1 particularly
wished to know whether the Observers had had a voice in
the new rites of Mass and Ordination, In his reply, dated
February 10, 1977, he explained that the Observers
received all the documents from the drafters of the new ser-
vices in the same way as did other members of the Consil-
temt, They were then present ot the debates when the new
services were presented by the experts and debated by the
Constlinm, but the Observers were not allowed to join in the
debate.

In the afternoon, however, they always had an informal
meeting with the periti who had prepared the draft ser-
vices, und at these meetings they were certainly allowed to
comment and criticize and make suggestions, [t was then
for the periti to decide whether any of their points were
worth Laking up when the general debates in the Consilium
were resumed. But, explained Canon Jasper, in conclusion,
these informal meetings were a complete free-for-all, and
there was a very frank exchange of views,

Exactly the same process took place during the eourse of
Vatican 11, The Protestant Observers, while not allowed to
speak in the plenary sessions, were able to take an active
part in the informal discuszions where the real work of
drafting the documents was done. Their influence is visi-
ble in the finalized documents themeselves, and evidenee of
it is provided in Chapter IX of Pope John's Council. In
addition to this evidence, the following testimonies are rel-
evant.

Archdeacon Pawley, an Anglican Observer, reveals that
“In the eourse of the Couneil itsell the fullest courtesies and
opportunities for communication and exchanpge were
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allowed to the Observers at every stage, and traces of the
process can be recognized in the docoments themselves,™
Roberl MeAfee Brown, a Presbylerian Observer, remarks:

Particularly during the discussion on ecumenism, it was
apparent that many hishops wanted to know what Protes-
tonl reactions woere b glatements in the selemo about
Protestantism, amd wanted to elicit Protestant opinions on
how the sehema could be improved, Thos, altheogh we had
no direct “voice™ on the Couneil oo, wo did mdeed have an
indirect voice through the muany contacts thot were possibie
with the Fathers and their indispensable strong right armes,
the periti*

Dr. R. MeAfee Brown also reveals that there were ocea-
sions when the Observers were able to have a direct voice
on the Aoor “Is there anything you Observers want gaid on
the Council fMoor about De Oecumenismo? one hishop
asked.? The Observers then put their views in writing, to be
incorporated into written interventions made on  their
behalf by bishops,

Thus, although it could be argued that officially the
Observers played no part in drafling the coneiliar doeu-
ments, ag they could neither vole nor speak in the debates,
it ia clear that they were able to influence the final format
of these documents. This is precisely what took place with
the formulation of the new liturgical rites by the post-con-
ciliar Considicm.

1, H. ]'uw'l_-ll.l_ Baorme aorgd Cadbertivegy throngh Fowre Ooretures (Landon: Wow
ke, 19TAL, p. S40E.

2, K. MeAlve Brown, Cbeerser i Rooe (London: Methuon, 1064), pp, 227-224

3, hid, po 174




Appendix 11
The Fruits of the Liturgical Reforms

Both the Holy See and national hierarchies deny emphat-
ically that a disaztrous liturgical revolution has taken place
in the Catholic Church, especially in the liturgy, sinee the
Second Vatican Couneil, and they insist that the Catholic
[mithful are the fortunate beneficiaries of a froitful renewal.
This official viewpoint was expressed by Pope John Paul 11
in hiz Apostolic Letter Vieesimus Quintus Annus of Decem-
ber 4, 1988, commemoraling the twenty-fifth anniversary of
the Second Vatican Council's Constitution on the Sacred
Lilurgy. The Pope explained, quoting the Constitution ilself,
that the objectives of the reform were *To impart an ever
increasing vigor to the Christian life of the faithful; tw adapt
more suitably to the needs of our own times those institu-
tions that are subject to change; to foster whatever can pro-
mote union ameng all who believe in Christ; to strengthen
whatever can help to call the whole of humanity intoe the
household of the Church.” (Par. 1), The Pope continued, “The
vast majority of the pastors and the Christian people have
accepted the liturgical reform in g spirit of obedience and
indeed joyTul fervor. For this we should give thanks to God
for that movement of the Holy Spirit in the Church which
the liturgical renewal represents. . . " (Par. 12).

In his sermon for Pentecost 2001, Pope John Paul 11 ren-
dered homage to John XXIT1 on the occasion of the 38th
anniversary of his death:

Lo owas on this secasion thid the morkal remains of thie docepzod Papss were
exphaed in S0 Peter’s square andl, aflar the coreimong, wens esoarlad in -
eeasinn bofore U Allar of Lhe Confession in the Vaticon basilica o he
expmsed or the voneration of the faichful

Ta
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The Second Vatican Couneil, announeced, convoked, and
apened by Pope Joho XX, was conscious of Ehis vocabion of
Lhe Chwreh, One con well spy thal the Holy Spiril was the
protagonist of the Couneil from the moment the Pope con-
voked it, declaring that he hod weleomed as coming lrom
above an interior voice that imposed itsell upen his spicit,
This “gentle breese” became a *violent wind® and the coneil-
iar event ook the form of o new Pentecost. “I s, indeed, in
the dectrine and spirit of Pentecost,” alfirmed Pope John,
“that the great event which is an ecumenical council draws
its substanes and its life” (scors, p, 39812

On March 5, 2000, The Catholic Times (London) reported
the Pope as stating that the little seed planted by Pope John
XXIII has become “a tree which has spread its majestic and
mighty branches over the vinevard of the Lord.” He added
that “It has given us many fruits in these 35 years of life,
and it will give ug many more in the years to come,”

With all the respect that is due to the Holy Father, the
fact that there has been no renewnsl cannot be changed gim-
ply hecause he would like a renewal to have taken place? IT
the fruits of the Vatican [T liturgical reform are to be com-
pared to a tree, Matthew Chapler 7, verses 16-19, comes to
mind immediately: A fructihus eorwm cognoscefis vos—"By

D Iiviermier oo f'qrf.ﬁ'-lll'l'ilmr. Janlw 1, 0T, M 2161

4. A Catholic is in no way disloynl to the Church iF be Feels booand b digagres
witly Lhe Pope on o gquestion of fact, Many dovout Coatholies tend Le oecept
pvery stutemend by nopope ns @6 il were on infallible pronoancenent. That
this e ol Ui cape was made choar by Cardinal Newman in his book Cer
tiein DTl tica Felt by Angdleans in Cathalie Teacking, (Lowbon: Pickerng,
167H, p 3250 Newmnn cxplains: “He apenks ex crtfeadro, o infallilly, when
T sk, first, ss the Universnl Teacher; socondly, in the name and with
this auibarity of the qu.l.lLl-uu',lhi.rdb.l. o @ ].luilll ol Tabth o mbials) fsrtily,
with the pairguose o binding overy member af the Charels oogeeepd and
beliowee hig decision, These conditions af cosrse conbrscl the conge of lis
infallsbility moss materially, Hepoe Billuart spoaking of O Pope suys, "Nai
thier in eorpearsatinn, nor in diseuszion, nor in inlerpreling Seriplare or L
Fulhiers, nor in el Uing, sor in @y ing his pessons or the point which he
lins defined, nor in answering letbers, sor in privide delibessbions, soppss-
ing lwe im selting el his own opinbon, is the Pope infallibkle"™
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their frnts you shall know them. Do men gather grapes of
thorns, or figs of thistles? Even so, every good tree bringeth
forth good fruit, and the evil tree bringeth forth evil fruit. A
good tree cannot bring forth evil fruit, neither can an evil
tree bring forth good fruit.”

In his FEnecyclical Letter Eeclesia de Euweharistio of
April 17, 2003, Pope John Paul 1T onee more insisted that
the Vatican Il liturgical relform has been followed by a
renewal rather than a revolution, by good fruits rather than
bad fruits:

The Magisterium™ commitment te proclaiming the
Eucharistic mystory has been matehed by interior growth
within the Christian community. Certainly the [wrgical
reform inaugurated by the Councid hos greatly contributed to
o more copscious, active and fruith] participotion in the
Holy Sacrifice of the Altar on the part of the faithful. In
many places, adoration of the Blessed Sacrament is alao an
important daily practice and becomes an inexhaustible
sourer of holiness, The devout participation of the fithfal in
the Eucharistic procession on the Solemnity of the Body and
Bl of Christ is a grace from the Lovd which yearly brings
joy to those who take part in it, (Wher positive signs of
Bucharistic faith and love might alse be mentioned. (Emphao-
sis odded).

Onee again, with all due respeel to the Holy Father, one
must ingist that if there has indeed been an “interior
growth within the Christian community,” it iz certainly not
reflected in the catastrophic eollapse of Catholic life in First
World countries, which is documented beyond any possible
doubl in the statistics which follow. While the inauguration
of perpetual adoration in some parishes and chapels in recent
years is an admirable development, one must look at the
overall state of the Chureh: in fact, as Germain Grisez and
Russel Shaw made clear above, beliel in the Real Presence
in the United States “has nol simply grown dim, but, 2eem-
ingly, been extinguished.” In the September 3, 1999 edition
of the British Coatholic Herald, it was reported that shortly
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hefore his death Cardinal Basil Hume of Westminster had
lamented the fact that Catholics in England had lost devo-
tiom to the Eucharist, which lies at the heart of the Catholie
Faith. He blamed the lack of Eucharistic devobion on “the
way children are taoght the faith by adults” This is an
astonishing claim in view of the fact that, like his fellow
bishops, he had imposed textbooks in which the traditional
teaching was i.g:!urm.{.

Then, in what seems to be a volle foce, the Holy Father
admits that, in some places at least, Fucharizstic discipline
and even faith are suffering very serious problems, and he
provides a list of the liturgical deviations and abuses con-
cerning which traditional Catholics have been protesting
gince the first changes were imposed upon the faithful,
These abuzes take place, the Holy Father tells us, alongside
the lights to which he has referred, but he nowhere tells us
where these lights are ghining:

Unfortunately, alongside these lights, there aee als shod-
otes. In pome places the practice of Eucharistic adoration has
been nlmost completely abandoned. In varioug parts of the
Church, obuses have occurred, leading o confusion with
regard to sound faith and Catholie doctrine concerning this
wonderiul sncroment. Al imes one encounters an oxlromaely
reductive understanding of the Eucharistic mystery.
Stripped of ite sacrificinl meoning, it s celobrated as if it
were simply a fraternal bangquel. Furthermore, the necessity
of the ministerial priesthood, grounded in apostolic sueces-
sion, ks at tUmes obacured, and the sacromental nature of the
Fuchartst i eeduced o ite mere effectiveness as a form of
proclamation. This has led here and there to scumenical ini-
tiatives which, albeit well-intentioned, indulge in Euchoris-
li¢ practices contrary te the discipline by which the Church
expresses her faith, How can we ot express profound griel
at nll this? The Eucharist is loo great a gift to tolernte ambi-
ruity and depreciation. It is my hope that the present
Encyclicn]l Letter will effectively help to banish the dark
clouds of unncceptable doctrine and practice, o that the
Eucharist will continue to shine forth in all ils rodiams
mvatery. (Enpiasis oolnfed. )
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These deplorable abuses did not exist bhefore the
Valican II liturgical reform, and it can hardly ba denied
that they are indeced the true fruits of the reform. We musat
indesd pray that this encvelical, which containg much
admirable Eucharistic teaching, will help “to banizh the
dark clouds of unacceptable doctrine and practice.” but alas,
these have now become so ingrained in parish life thal,
short of a miracle, they will not be eradicated. The well-
entrenched liturgical bureavcracy throughout the First
World completely ignores admonitions from Home which
econflict with their agenda. They treat the Vatican and the
Pope himself with what can be deseribed pecurately as
amused contempt. In November 1997 the Vatican publighed
a document enlitled Tnstraction on Cerfain Questions eon-
cerning the Colloboration of the Lay Foithfiel in the Ministry
of Priests, I was intended to curb such abuses as the infies-
tation of Catholic sanctuaries by a plague of unnecessary
extroordinary ministers of Holy Communion. Catholic
World Report of Febronry 1998 carried a seathing editorial
entitled “One More Document,” with the sub-title “If Church
discipline 18 never enforced, how much do formal state-
ments matter?” The editorial commented on the response Lo
the Instroction:

Asg we survoy the Catholic seene we see no change whatao-
ever, In the parishes where those abuses oecurred Inst year,
they are atill oeearring today . . . These and other Iturgicen
abuaea have been condemned again. The condemmptions
have no practical effect . . In an ordinary hooeehold when
ehildren misbehave, does the father igsue o statement of pal-
iey—and then when they ignore his words, another new
statement in response to eoch repested bransgression . . .
There is a time for setion.

As was shown above, the action that Tollows defiance of o
command from Rome to correct an abuse tends o be to
legalize the abuse; the abject surrender on the guestion of
altar girls is an evident example. The fact that some prac-
Lices which began as abuses have now become the norm was
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admitted by the Congregation for Divine Worship in ita
journal Netitioe as long ago as 1992, In an editorial entitled
“The Cradibility of the Liturgical Reform™ (Credibilita della
Riforma  Liturgica), which wentl virtually anreported, it
admitted that “the eredibility of the liturgical reform is
being put in jeopardy after thirty years of non-homogeneous
apphication” la credibilita della riforma litergica venga
posta i pericolo . . ) and that:

Thie malformations born in the first years of the application
gtill endure, and praduoally, as new generationg follow one
another, could almosl becsme the rule tesse peadrefbern
dlipentare geiasi e regode), Thus, the letter and the spirit of
the hiturgicsl reform remain in some enses in the shodows,
and eustoms nre ereatod which cortonly originated sfter the
liturgical reform, but not in its geooine sense, and with eon-
sogquences more negative lor liturgical formation than those
customs connected (o praxes before Vatiean 11°

Highly significant is the admission by the Congregation
that these abuses did not exist before the Council,
Cardinal Paul Poupard, Prezident of the Pontifical Coun-
eil for Culture, stated bluntly in Januvary 2000: “The
dechristianization of Europe is a reality.™ This is hardly an
mdication of “interior growth within the Chnstian commu-
nity." Cardinal Daneels of Brussels, Belgium, stated in an
interview with the London Coatholic Times on May 12, 2000
that the Church in Europe is facing extinetion, He lnmented
the voeations erisis in the West and remarked that *“Without
priests the sacramental life of the Church will disappear.
We will become a Protestant Church without sacraments,
We will be another tyvpe of Church, not Catholic,™ During
the Synod of European Bishops in October 1999, Arch-
hishop Fernando Schastidn Aguilar of Pamplona gave the

4. Noditime, 315, val. 28110920, pp. 625-624,
fi. Lo Spwretieede ol Mande, dmnoary 2000,
b Catfeler Threes, Moy 128, 24040,
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following gloomy but realistic assessment of Spanish
Catholiciam:

For 40 or 50 years, Spanish society has moved e away
from the Church and the explicit acknowledgement of the
treasures of the Kinpdom of God. Cultural and spiritual see-
ularization has affected many members of the Chureh, The
result of Lhis has beon the weakening of the faith and divine
rovelation, the theoretical and practical gquestioning of
Christinn moral teaching, the massive abandenment of
attending Sunday Mags, the non-acceplance of the Magis-
terium of the Church in those points that do ned esineide
with the trends of the dominant culture. The cultural cen-
vietions on which socinl life is based are undermined and are
minre atheistic than Christian

The situation in Spain is parallelled throughout Europe
and the entire First World, not least in English-speaking
eountries. This is particularly true where the Leaching given
in Catholic educational institutions at every level iz con-
eerned. The eatechetical bureaucracies set up by the hierar-
chies threw oul the traditional eatechism and replaced it
with an endless series of new texts. Having taught in a
Catholic school throughout the thirty years following the
Couneil, I can testify that these texts soon reached the point
where they could hardly be termed even wvestigially
Catholic. New methods of teaching the Catholic religion
were replaced by a requirement to teach a new religion thatl
was not Catholic. Parents, priestz and teachers who
protested were treated as Neanderthals, Countless protests
were made to Rome, bul they were ignored. Vatican policy
has been to uphold the authority of the diocesan bishop,
even if he 13 using that authority to destroy the Faith, In
1977 a very good friend of mine, the late Canon George
Tellord, resigned from his position as Vice Chairman of the
department of Catechetics for England and Wales because,
he nssured me, there wos not even one bishop in the coun-
try who was even interested in ensuring that children in
Catholic schools were taught the Catholie Faith, In his let-
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ter of resignation he stated bluntly: *Modern catechetics is
theologically corrupt and spiritually bankrupt. lts strue-
tures and innovations are irrelevant and unmeaningful for
the Catholic Faith, and can achieve nothing but its pradual
dilution.™

The Australian Catholic menthly, AD 204, in its January
2003 issue, reported a speech made by Professor Denis
MeLaughlin of the Australian Catholic University (ACU) (o
the national eonference of Avstralian secondary school prin-
cipals in October 2002, His andience would certainly nol
have been pleased with what he had to say. His speech
reported the findings of o survey that he had conducted into
the beliels, values and practices of Catholic student teach.
ers. The survey found that mozt student teachers did notl
accept the Church's teaching in such areas as the
Fuocharist, abortion, controception and women's ordination,
and there were no significant diferences between the views
of first year and final year students, This kind of thinking,
according Lo Professor McLaughlin, is also to be found
among practicing Catholic school teachers, indicating that
the downward spiral of belief and practice in the general
Catholie population shows no sign of leveling ouat:

The colt of individuslizm and sobjeclivism, s provalent
in modern Weatern culture, has also hod its impact on reli-
gioua education. This has led lo the present widespread igne-
ramee of the basics of the Fuith and their intellectual and
historien] undorpinnings, making an already dilficult =itua-
tion for any robigious faith commitment close to impossible.
It i# no wonder s0 many Catholice have made their peace
with secularism ond materialism onder a thin veneer of col-
tural Cathelicity. Their views on “gay™ rights, divores, abor-
tion or women priests pre indistingushable from those of
the reat of the population.

The professor's own ACL research confirms findings from

1. Christier Chrder, April 1977, p, 2006,
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other sources, such as the Catholic Church Lile Survey and
Brother Marcellin Flynn:

Data obtained by ACU researchers in Sydney found that
97 per cent of young Catholics abandoned the practice of
their fith within 12 months of completing high school ., . In
other words, deapite up to 13 years of religious edecation,
most young Catholics reject the very foundations of the
Fuith.

The deseriptions by Canon Telford and Professor
MeLaughlin of the abyemal state of religious teaching in
Britain and Australia are equally applicable to the United
States. The stage has been reached where, if parents wish
Lheir children to know the Faith, they must teach it to them
themselves, a task which, in fact, is their primary duty. In
doing =0, il is imperative that they themselves be com-
pletely sure of the doctrines that they teach, and a great
sorvice for concerned parents was provided by TAN Books
and Publishers, Ine. when it reissued whal is probably the
best compendium of the Faith on a popular level available
in English: This {s The Faith by Canon Francis Ripley, who
had worked very closely with Canon Telford in his unsuc-
ceasful campaign to have the Catholic Faith taught in
Catholic schools, This book was widely vsed in inguiry
clnzses and should be familiar to every Catholie adult®

Statistics relating to England and Wales and the United
States are appended to demonstrate that what we are wit-
nessing is not a new Pentecost bul o disastrous and appar-
ently terminal decline. These stalistics are paralleled in
every country of what is known as the First World. It 1s
true that there has been an increage in the overall number
of seminarians and ordinations since Vatican 11, but this
increase has taken place primarily in Third World areas,
such asz Africa and Asia and, when examined carefully,

& TFr, Francis Kipley, This fe Phe Foetl (Hockford, [ TAN eodition, 1951020021
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ecannot be attributed to the influence of the Council, but to
socinlogical factors, which will nol be examined in this
appendix, which is concorned only with the First World. 1
will give just one example derived from a visit to an Indian
seminary in 1988, The seminary was completely full and
eould have been filled four times over; but in India, Ordi-
nation gives a man a certain social statug and a puaran-
teed income, coming largely from nhread, which enables
him to give financial support to his family. The doctrinal
l[ormation given in the seminary was of very duobious
orthodoxy. I asked the rector, who wore no priestly attire,
if the seminarians studied 5t. Thomas Aquinas, and he
burat out laughing. The walls of his office were decorated
with pictures of scantily clad Ameriean female country
gingers, I asked the reason, and the rector replied that it
enahlid the seminarians to relate to him,

The Incredible Shrinking Church
In England and Wales

The most evident characteristic of the Catholic Church in
England and Wales is that it ig shrinking at an incredible
rate into what mugt be termed a state of terminal decline,
The official Catholic Directory documents a steady inerease
in every important agpect of Catholic life until the mid-six-
Lies: then the decline sets in. The figures for marriages and
baptisms are not simply alarming, but disastrous. In 1944
there were 30,946 marriages, by 1964 the figure had rigen
to 45,592—hut by 1999 it had plunged to 13,814, well under
half the figure for 1944, The figures fur baptisms for the
gome yoears are 71,604 (1944), 137,673 (1964), and 63,158
(1999). With fewer children born to Catholic couples each
year, the number of marriages must inevitably continue to
decline, with even fewer children born—and so on. Nor can
it be presumed that even hall the children who are baptized
will be procticing their Faith by the time they reach their
teens, An examination of the hgures for a typical diocese
indieates that less than half the children who are baptized
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are confirmed, and a report in The Universe as long ago as
1990 gave an estimate of only 11% of young Cathelics prac-
ticing their Faith when they leave high schoaol.

Apart from marriages and baplisms, Mass attendance i3
the most accurate guide to the vitality of the Catholic com-
munity. The figure has plunged from 2,114,219 in 1966 to
1,041,728 in 1999 and is still falling at a rate of about
32,004 a yvear

In 1944, 175 priests were ordained; in 1964, 230; and in
1999 only 43—and in the same year 121 priests died.

In 1986, twenty years after the Second Vatican Couneil,
hishops from all over the world assembled in Rome to
assess the impact of the Council. This gave them the
opportunity to admit that their implementation of it had
been dizastrous, and that drastic measures must be taken
to give the Foith a viable future in First World countries.

Cardinal Basil Hume of Westminster insisted, on behalf
of the bisheps of England and Wales, that there must be no
turning back from the policies they had adopted to imple-
ment the Council, A report in The Universe of December
12, 1985 informed us that the Synod had adopted Cardinal
Hume's position without a single dissenting voice, The
final sentence of this report must be deseribed as ironi-
cally prophetic; “In the meantime the people of God have o
firm mandate to further Exodus along the route mapped
out by the Second Vatican Couneil.™ Change the upper case
“F* of Exodus to a lower case “a," exodus, and this is pre-
cisely what has happened—and the exodus will continue
until Catholicism in England and Wales vanishes into
oblivion within thirly years, il not sooner. Without a divine
intervention, the *Second Spring” of Lthe Catholie Faith in
England predicted by Cardinal Newman {(1801-1890) will
end in the bleakest of winters,

The Incredible Shrinking Church
In the United States

In March 2003 there was published in St. Lonis what is
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certainly the most important statistical survey of the
Church in the United States gsince Vatican 1: fndex of Lead-
tng Catholic Indicators: The Church Since Vatican I, by
Kenneth C. Jones" It provides meticulously documented
statistics on every aspeet of Catholic life subject to statisti-
cal verification, and it is illustrated with graphs which
depict in a dramatic viaual manner the catastrophic eol-
lapse of Catholic life in the United States sinee the Couneil.
With the publication of this book, no rational person could
disagree with Father Louis Bouver that, “UInless we are
blind, we must even state bluntly that what we see looks
less like the hoped-for regeneration of Catholicism than ita
aceelerated decomposition,™

Mr. Jones haz given me his permission to quote from the
introduction te his book, but before doing s0, | must guote
from a news story in the March 23, 2003 issue of the Lon-
don Universe. Under the headline “En Swite Monastery,” it
reparts: A former Irish Carmelite monastery is expected (o
he turned into a country-club style hotel after ils sale to a
property developer. The Carmelite order had shut their
house in Castle Martyr, Cork, last year after 73 vears
because of the downfall in voeations,” This is but one of
thousands of similar examples of the actual, as opposed (o
the fantasy, fruits of Vatican 11, On page 100 of Mr. Jones’
book there is a graph revealing that the number of
Carmelite seminarians in the United States has decreased
from 545 in 1965 to 46 in 2000—a decline of 92 percent.
This figure seems positively healthy when compared with
theé graph on page 99, relating to the La Salette Fathers,
which reveals a decline in the number of seminarians for
the same period from 552 Lo just 1. Figures and graphs [or
eviery major religious ordor are set out in the book, and it

B K, slones; feder o Leediag Cotholic Ddvators. Muiling address ol
Kenneth dones: 1119 Manchestor Bd., #8217, 8L Louis. MO G3131.
wyrw.entholicingdientars aam

15, L Baovyer, The Do mposiion of Cnihaliciam (Chiengn: Froncisean Herald
Prraras, 18700, 1
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would be hard to disagree with Mr. Jones that “The reli-
mious orders will zoon be virtually non-existent in the
Inited States" In the introduction to his book he writes:

When Pope John XX opened the Second Vatican Coun-
cil in 1962, the Catholic Church in America waa in the midst
aof an unprecedenled period of growth. Bishops were ordain-
ing record numbers of priesta and building scores of semi-
naries to handle the surge in voeations. Young women by the
thousands gave up lives of comfort for the austenity of Lhe
convent, These nuns taught millions of students in the huge
system of parochial and privote schools.

The ranks of Catholics swelled ns parenis brought in their
babies fer Baptism and adult converts Mocked to the Church.
Linea outside the confessionals were long, amd by some esti-
mates three quarters of the faithful went to Mass evory Sun-
day Given this favorable state of alfairs, some Catholics
wondered at the time whother an ecumenical council was
opportune — don't rock the bont, they said.

The Holy Father chided these prople in his opening epeech
to the Council: *We feel we must disagree with those
prophots of gloom whoe are always forocasting disaster, as
though the end of the world were at hand.” Forty years later
the end has not arrived, Bul we are now facing the disaster

Even some in the Vatican hove recognized it. Cardinal
Joseph Ratzinger, Prefecl of the Congregation for the
Doctrine of the Faith, said; “Cerlainly the results [of Vatican
M seem eruclly opposed to the expectabions of everyone,
beginning with these of Pope John XXI1T and then of Pope
Paul ¥1,.."

Since Cordinal Roizinger made these remarks in 18084,
the erigis in the Church has accelerated. In every ares Lhat
in statistically verifiable—for example, the number of
priests, geminarians, priestless parishes, nuns, Mazs atben-
danes, converts and annulments—the “process of decadonce™
is npparent,

I have gathered these statisties in the Index of Leading
Cathalie Indicators because the magnitude of the emergency
ig unknown to maony, Bevond a vague understonding of a
“yocations crizis,” both the fmithful and the general public
have no idea how bad things have been sinee the close ol the
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Second Vatican Council in 1965, Here are some of the atark
facta:

* Priests, Aflor skymeketing from about 27,000 in 1930
Lo HE O in 1965, the number of priests in the Unitod States
dropped to 46,000 in 2002, By 2020." there will be about
10 priests—and only 15,000 will be under the age of T0.
Right now there are more pricsts aged 80 to 84 than there
are aged 30 (o 34,

* (hedinations, In 1965 there were LATH ordinations to
the priesthood, in 2002 there were 450, o decline of 350 por-
cenk, Taking into account ordinations, deaths and depar-
tures, in 1960 thore was o net gain of 725 priests, In 1998,
there was o net loss of 310,

* Priestless parishes. Aboul 1| percent of parishes, 549,
were without a resident priest in 1965, In 2002 there were
2,828 priestless porishes, obout 16 pereent of 1TLE, parishes,
By 2020, a quarter of all parishes, 4,666, will have no priest.

= Beminarians, Betwesn 1965 and 2002, the number of
seminarinng dropped from 49,000 to 4,700-—n 90 percent
dieerense, Without any students, seminaries aeress the coun-
try hove beon sold or shutteced, There were F9% seminnries
in 1965, aod anly 200 in 2002,

* Sisters. 180,000 sisters were the hackbone of the
Catholic eduention and health systome in 1965, In 2002,
there were 76,000 sisters, with an average age of 68, By
2020, the number of sisters will drop to 40,000—and of
Eheae, only 21,0000 will be aged 70 or ander, Tn 1965, 104, 000
sisters wore teaching, while in 2002 there were only 8,200
Lenchers,

* Brothers. The number of professed brothers decreased
from aboot 12,000 in 1965 to 5,700 in 2002, with a further
drop te 3,100 projected lor 2020,

* Heligious Ovders. The religious orders will aoon be vir-
tually non-existent in the United States. For oxample, in
1865 Lhero wers 5,277 Jesuit priests and 3.559 seminarians:

Prajectinns for the numibers of pricsts, priestbess parishes, brotlers and
aaenes ik 2620 are provicded by D, domes B Lobhdan, Distingoished Profes-
st ol Finmiese ol Fardbam Universiby, and ane based on histisre Dgures
plus currenk pverige nges nwl Cronds
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in 2000 (here were 3,172 priests nnd 38 seminarians. There
were 26534 OFM Fronciscan prieats and 23561 seminarians
in 1965; in 2000 there woere 1,482 priests and 60 seminari-
ans, There were 2,434 Christian Brothers in 1965 and 912
gerninarians; in 2000 there were 958 Brothers and 7 semi-
nariang, There were 1,148 Redem plovist, priests in 19656 and
1,128 seminarinns; in 2000 there were 349 priests and 24
seminariang, Every major religious order in the United
States mirrers these statistics.

* High Schools, Between 1866 and 2002 the number of
diocegan high schools fell from 1,666 to 786, At the same
time the number of students dropped from almost TO0000 Lo
A5G, ),

* Parochial Grade Schools. There were 10,501
parnchial grade schools in 1966 and 6,623 in 2002, The num-
ber of students went from 4.5 million to L9 millon.

¢ Sacramental Life. In 1965 there were 13 million
infant baptisms; in 2002 there were 1 million, (In the same
period the number of Catholica in the United States rose
fromm 45 million to 65 million.} In 1965 there were 136,000
adult haptisme—eonverts—in 2002 there were 80,000, In
1965 thers were 352,000 Catholic marriages, in 2002 there
worp 256,000, In 1965 there were 338 annulments, in 2042
there were G, 000,

# Mass ptlendance, A 1958 Gallup poll reporte] that 74
percent of Cathaolics went o Bunday Mass in 1955, A 1984
University of Notre Dame study found that the attendonce
rate was 26.6 percent. A more recent study by Fordham Uni-
versity professor James Lothion concluded that 65 percent
of Catholics went to Sunday Mass in 1965, while the rate
dropped bo 25 pereent in 2080,

The cocline in Mass attendance highlights another signif-
icant fact; fewer and fewer people who call themselves
Catholic actually follow Chureh rules or aceepl. Church doe-
trine, For example, n 1999 poll by the Notienal Catholic
Reporter shows that 77 percent believe a person can be a
goed Cathelic withoul going to Mass every Sunday, 85 per-
cenl believe pood Catholics can divoree and remarry, and 53
percent bolieve Catholies ean have abortions and remain in
pood standing. Only 10 percent of lay religion teachers
aceepl Chureh teaching on artificial birth control, necording
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b o 2000 University of Notre Dame poll, And 0 New York
Timea/CBS poll revealed that 70 percent of Catholies age 18-
44 believe the Eucharisl is merely a “symbolic reminder™ of
Jeens.

iiven thise alarming statistics and surveya, one wonders
why the Americon bishops ignore the profound erisie thol
threatens the very existence of the Church in Americs, After
all, there con be no Church without priesis, no Chorch with-
ol o lmity that has children and proctices the Catholic
Faath.

Yot at their aonual conferences, the bishopa gather io
issue weighty stalements obout nuclear weapons and the
economy. Then they return home to “conaolidate” parishes
and elose down schools,

As Cordinal Ratzinger said, the post-Vatican 11 period
“hag definitely been unfavorable for the Catholie Chureh,”
This Index of Leading Catholic Indicators is an attempt to
chromicle the continuing erisis, in the hope Lthat a eompila-
tion of the grim statistics—in a clear, objective, casy to
underdtand manner—will spur action before it i too late,

—Kenneth C. Jones, January 2008

Mr. Jones, 1 fear, is far too optimistic in hoping that the
gtatistics in his book “will spur action before it 18 too late.”
In the post-eoneiliar Chureh today it appears that there is
one, and just one, absolute, and this is—to repeat the words
of Pope John Paul [I—that the little seed planted by Pope
John XX has become “a tree which has spread its majes-
tic and mighty branches over the vinevard of the Lord,” and
thal “It has given us many fruits in these 35 vears of life,
and it will give us many more in the years to come.” | can-
not imagine any bishop in the world, no matter how ortho-
dox in his personal belief, no matter how generous to
traditional Catholies in authorizing the celebration of the
Traditional Latin Mass, who would have the courage to dis-
sent from the ingistence of Cardinal Basil Home that there
must be ne turning back from the policies adopted to imple-
ment the Couneil.

As Mr. Jones has proved, we are witneszing not the
renewal but the “accelerated decomposition of Catholiciam,”
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This is a fact and it remaing a fact no matter how often and
how insistently those in authority in the Church claim that
we are basking in the sunshine of a new Pentecost. Ono ean-
not help recollecting how, in the years following the Russian
Revolution, when the enforeed collectivization of the land
had brought Russia to the edge of starvation, official bul-
leting assured the Russian people week alter week, month
after month, year after year, that never before in their his-
tory had they enjoyed so high a standard of living.

In Liturgical Time Bombs 1 have alleged no more than
was alleged by Cardinal Ratzinger when he wrote: *1 am
eonvineed that the erisis in the Church that we are experi-
encing is to a large extent due to the disintegration of the
liturgy .. " (See p. 37.) In his address to the bishops of Chile
on July 13, 1988, the Cardinal explained:

The second Yotienn Couneil has not been trentod as & part
of the entire living Tradition of the Chureh, but as an end of
Tradition, o new start from zero. The troth is that this par
teolanr Council defined no dogma al all, and deliborately
chose to remain on a modest level, as 0 merely pastornl coun-
cil; and wet many treat it as though it had made itselfinto 2
sorl of superdogma which Lakes away the importance of all
the rest, This iden is made stronger by things thol are now
happening. That which previously was considered  most
holy—the form in which the liturgy was handed down—suod-
denly appears as the most forbidden of all things, the one
thing that ean safely be prohibited

Every Catholic devoted to the Traditional Latin Mass
must pray each day for our Holy Father, and pray that he
will remove every restriction from the celebration of the rite
of Mass which Cardinal Newman stated (in Loss and Geain)
that he could attend forever and not be tired, and which
Father Faber described ns “the most beautiful thing this
gicle of Hoaven,”
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The Right of Any Priest
OF the Roman Rite to Offer Mass
According to the 1962 Missal

In o letter Protocal No, 50000 of the Pantifical Commis-
sion Keclesia Dei, signed by its first President, Aupustin
Cardinal Mayer, sent to the National Conference of Catholic
Bishops (USA) on March 20, 1991, it was explained that: “A
apecial ‘Commissio Cardinalitio ad hoe ipstem  instituta’
[Commission of Cardinals instituted for this specific pur-
pose| charged with reviewing the use made of the 1954
indult |Quatiuor abhine annos] met in December of 1986, AL
that time the Cardinals unanimously agreed that the con-
ditions laid down in Quatiuor abhine annos were Loo
restrictive and should be relaxed.” This special Commission
of Cardinals laid down a series of norms regarding the use
of the Missal, the fourth of which states that when cele-
beating in Latin, every priest is free to choose between the
Migsal of Paul V1 (19700 and that of John XX { 1962}, and
in either case Lhe rubrics and calendar of the chosen Missal
must be used. (The 1962 Missal is, in every essential
respect, the Migaal of 1570—the Traditional Latin Misaal of
Lhe Homan Rite, the "Tridentine” Missal issued by Pope St
Pius V. )

Cardinal Alfons Stickler was a member of this Commis-
gion of nine Cardinals, and during a lecture given in the

L The Now Hite of Maiss (NMoous Dhole Minsoe) wos promuolgated by Pope
Faul ¥1 on April &, 15968 and came inlo effect on Nowember 30, 1069, bl
this was mob yol o complido Missol; the colendar and il U Progers of tle
FEEE Mlissnl were stll in use The comglete Missal of Pope Poul W1 was pro-
mubiratid G March 26, 1970, hok = isteodsckion was proatpiones] ontil
Morvermber 20, 1871 The Missal of Paul VT is referrod (o gz the 1970 Misaal,

e

e
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New York nrea in May 1995 he stated that the nine Cardi-
nals had confirmed unanimously that no bishop may pro-
hibit a priest from using the Missal of 1962 when
celebrating Mass in Latin, (See The Latin Mass magazine,
Summer 1995, p. 14.) In the faculties granted to the Eccle-
gia Dei Commission on October 18, 1998, the Commission of
Cardinalz is cited divectly. The Eeclesic Dei Commizsion is
given ®, __ Lthe faculty of granting to all who seek it the use
of the Roman Missal according to the 1962 edition, and
pecording to the norms proposed in December, 1986 by the
Commission of Cardinals constituted for this very purpose,
the disessan bishop having been informed.” It is thus clear
that any pricst of the Roman Rite has the right to have
recourse to the 1962 Traditional Latin Missal.

On May 24, 2003 there took place one of the most impor-
tant events in the rise of the Roman Rite sinee its virtual
but illicit prohibition in 1970, Dario Cardinal Castrillon
Hoyos, Prefect of the Congregation for the Clergy, cele-
brated a Pontifical Mass, for a congregation of thousands,
according to the Missal of St. Pius V, in the Basilica of St.
Mary Major—where the tomb of 5t. Pius V is located, a
point stressed by the Cardinal in his homily: “Today a prov-
identinl coincidence enables us to render worship to God
according to the Roman Missal of 8t Pius V, whose mortal
remains are interred in this Basiliea”

The Cardinal assured the congregation that the Rite of
i, Piug V—the Traditional Latin Mass—eannot be congid-
ered Lo be extinet (to have been abrogated): “Non &1 pud con-
siderare che il rito detto di San Pio V sio estinto.” He eited
Article 4 of the Constitution on the Sacred Liturgy, which
stated: “Thiz most saered Couneil declares that holy Church
halds all lawfully acknowledged rites to be of equal author-
ity and dignity: that she wishes to preserve them in the
future and to foster them in every way . . " To their greal
delight, he assured the vast congregation: “The ancient
Roman Rite eonserves in the Church its right of citizenship
at the heart of the pluriformity of Catholic Rites, both Latin
and Eastern (Dentico rite romeano conserva dungue nello



L Laturgival Time Bewnba in Vatioan 1

Chiesa il suo diritte di citiedinanza in seno alla multifor-
meda dee ridi cattolics sie latind che ortentoli),”

These statements appear to be o clear admission, at the
very highest level, of the conclusion of the 1986 Commission
of Cardinals that when eelebrating in Latin, every priest of
the Homan Rite has the rght to choose between the Missals
of 1962 and 1970,

This is alse the opinion of Cardinal Medina Estévez, who
retired as Prefect of the Congregation for Divine Worship
and the Sacraments in 2003. In an interview publighed in
the Spring 2003 iszue of The Latin Masz Magazine (page 9,
the Cardinal stated:

The Pope urges the bhishops to be penerous and open bo
those |Urinditionahst] Catholics who should not be marginal-
iwed or treated as “second class” members of the Catholic
community, | persooally beliove that ample puaraniecs
should be given to Catholic traditionalists whoze only desire
is to follow an approved and legitimate rite, AL a lme in his-
tory when “pluralism”™ enjoyes a righl of “citizenship,” why not
recognize the rame right te those who wish o eelobrmte the
liturgy the way it wos done Tor over [oor centuriea?

I studied carelfully the question of the abrogation of the
rite of Sk Pias V after Vatican Couneil 11 , . . On the basis of
my research, | eannot conelude that the rte of SE Pias V@
wis ever ahrogated. Some think it was, Others Lake n differ-
ent view, And g0, os the Latin goes, in debils, lherias lwhore
there is doubt, there is freedom],

2, It must b stressed that the Trasditional Latin Mags g for more than foar
cenburses old and that Pope S€ Pius Y did oot preasoalgale o new eiie ol
M=z Ueniss wido Miasae! i 1570, The essence of the reform of S0 ios ¥
wins, Like Lt al Pepe S0 Gregory She Grant (59046041, respecl Tor tradibion,
o o letter to The Yabled publishiesl on July 24, 1971, Fnther Dovid Bnowles,
who was Britain's mesd distinguished Catlolic scholar antd] hig death in
T, podabed ouk: “The Missal of LT0 was indecd the resalt of instractinns
piven ot Trent, bot it was, in facl, s regands Uie Cedinoey, Concon, Freper
all the thie noial nisch else, o replicn of thie Ronun Missal of 1474, which in
its turn regeated ool sssgentinls the peactice of U Boman Chareh of Lhe




Appendic I—The Right of Any Pricst a9

epoch of Inaseent 101 [1196-1216], which itsell dorived from the uesge of

Giregory the Greak ol bis suscessors in the seventh centory” Mareoer,
there in prood beyond doulbi that the pore ol our braditionn] Canon, fram the
Qe obfadivnem (the prayer bofire the Conseerntion), inclading the saeri-
firkal prrayier altor the Consecralion, was (n existence by the end of the dth
ooty Sou pp 16, 300f my booklos A Shoet Histary of the Bomion Mass
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THE RHINE FLOWS
INTO THE TIBER

A History of Vatican Il
By Fr. Ralph Wiltgen, S.V.D.

Unbiased, definitive, popularly written his-
fory of the Second Vatican Council {1962-
1965). Tells it ke it really happened. Filled
with facts. Tolally absorbing. Shows the
way the "Rhine Fathers" look control of
the Council. Crucial to understanding
what is shaping the Church today, Fope
John XXI's pre-council commission had
carafully prepared the official schemala
for the Council's considaration, but these
were woled out and replaced through the
L concartad action of a group of lberal
No. 0092, 304 Pp. European Bishops (from couniries bor-
PB. Imprimatur. d_Erirlg the Rhine River) who had mel pre-
ISBN 0-BO555-186-1  YHously al Vienna and formed their oen

16 5‘“ prefiminary documents. We are witness-

- ing the results in the Church today!

Price saliee! o change

Widely praised as highly objective and
informative! Includes many Catholic press reviews
from the U.S. and abroad.

LLE & CAN, POSTMDLG: Il olal order=51-510, add $3.00,
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Also by Michael Davies!! . . .
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2.50

A SHORT HISTORY OF THE

ROMAN MASS
N short, adhoe@alivie, enthralling history (besed
on Fortascua) of e Romsin Mass from fhe Last
Supper lo e "Trdentine Mass”™ a5 sald loday.
Covers Low Mass, Sacramentanes, offher Wesl-
arn Ritas. ele, Highhagits ihe relorms ol Popes St
Grogory the Greal (580-804) and 31, Pius V
{1566-1572). Says neither “relorm” produced a
"new” Miszal, as was done i 1970, [5-.1.50 ea.;

THE CATHOLIC SANCTUARY
And The Second Vatican Council
Documents (hal Vatican |l and e post-Vabican
Il lagisiation did nod mandsle any changes in the
Catholic sancluary: &g, maving tebernacles,
ramawing altar rails, placing a chair in the middle
af tha sancluary—nor even Mass lacing lhe
paople! Quobtes documents. A real bombshell!
{5-1.50 ea.; 10-1.25 ea.; 26—1.00 ea.; 50-80
ea ;10060 pa.; 500-50 ea,; 1000-.40 ea.)
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No. 1283. 42 Pp. PB.
ISBN 0-89555-128-3

2.00

ISBM 0-89555-546-0

2.50

LITURGICAL SHIPWRECK
25 Years of the Now Mass

Dacuments the disasier 1o f&ith and Mass atten-
dance caused by tha Novis Qe Mass: (1868),
Themgh wriling with respect, he saye, "Facts can-
nat b loval or disloyal, and the [scks concamming
the collapss of Mass altendance are, alas, anly
too true” Concludes we musl relum o the Tradi-
tional Mass. (51,25 ea, 10-1.00 ea] 25— B0
ea; 50-70 ea; 100-60 e, 50050 aa.;
VO 40 e ), 75000 Sofaf
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Cardinals and T,

jans Cautioned

the Holy Father in 1969 . .

THE OTTAVIANI

INTERVENTION
A Short Critical Study of the New Order of Mass

By Cardinals Ottaviani and Bacci, el alia

Issued in Rome 9/25'69, this “Short
Critical Study™ made several dire pre-
resulls o be
expected from the New Mass—which
hawve come true. Yel none of the doctri-
nal objections raised by thasa Cardi-
nals has yet been addressed by Foma.
A most III'|.|rn'|n.EL1ing little book which
includes the famous text, much ofbes

dictions of tha bad

L
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L

documentation, and commentary by Fr. No. 1190, &7 Pp. PB.

Cekada. {54.00 ea.;

10—3.50 ea.; ISBMN 0-89555-470-4

253,25 @a.; 100-3.00 8a.). 8.00

Startliing, incontestable . . .

THE PROBLEMS WITH THE
PRAYERS OF THE MODERN MASS

By Fr.

Mo. 1160, 44 Pp. PB.
ISEN 0-89555-247-X

5.00

Anthony A. Cekada

The first and only study comparing the
Orations or Prayers {Collect, Secref,
Post-communion) in the Propars of the
Mew Mass with those of the Tradional
Mass, Concrele evidence that the
Prayers of the Mew Mass have been sys-
temalically de-Catholicized of concepls
inchuding sin, Hell, Gods anger, detach-
meant from earthly things, Purgatory, con-
version to the True Faith, merit, miracles,
ate.| Startling and incontestablal (5-2.50
ea., 10-2.25 ea,; 25-2.00 ea.).
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Ambiguous wording plus Liturgical "Experts”. . .

LITURGICAL TIME BOMBS

IN VATICAN II

The Destruction of Catholic Faith through
Changes in Catholic Worship

By Michael Davies

No. 1898. 96 Pp. PB.
ISBN 0-89555-773-0

12.00

Prices subfoect fo cfugs

In this book Michael Davies shows how
Fr. Annibale Bugnini —befora his removal
from office by Pope Paul V1 under suspi-
cion of being a Freemason—was abla 1o
“reform” the Catholic Mass inlo the con-
stantly evolving liturgy from which the
Church has been suffering since 1964,
Quoting Bishops and Cardinals, as well
as liberal “experts” and Proilestant
observers, the author points oul the
ambiguitias or “time bombs" which ware
buill inte the Second Vatican Council's
document on the litlurgy by a few revolu-
tionaries, in order o be exploiled later—
and which have been detonating ewer
since in liturgical abuses, both unautho-

rnzed and authorized. Michael Davies concludes with stalistics
showing the bitter fruils of the lilurgical reforms in 8 massive loss
of Cathalic faith and practice in the Western World, urging a return
lo the Traditional Latin Mass, which has always borne great fruits
in vocations, large Cathalic families and saints, (5—7.00 ea.; 10—
6.00 ea.: 25—5.00 ea,; 50—4.50 ea.; 100—4.00 2a.)

‘I am convincad that the crisis in the Church thal we
are experiencing is lo a large extent due fo the
disintegration of the liturgy.”

—Cardinal Ratzinger, 1998 (see p. 37).

TAN BOOKS AND PUBLISHERS, INC.
P.O. Box 424 » Rockford, lllinois 61105

Toll Free 1-800-437-5876 Fax 815-226-7770

Tel 815-226-7777
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Thorough, tradilional,

up-to-date, easy fo read and

highly informativel! . . .

THIS IS THE FAITH

A Complete Explanation of the Catholic Faith

By Fr.

-

No. 1578. 474 Pp. -
PB. Impr.
ISBN 0-B9555-642-1

21.00

2 coples 530.00
3 copies $39.00
5 copies $50.00
{5 or more copies—
$10.00 each)

Mo, 2000 MP3-CD
21 Hrs, Same pricaes as
abova. Combine books

and MP3-CD's.

Prices siyes [0 chanps,

Francis J. Ripley

Veary practical io use and easy 1o read.
Satishes people at all levels of knowl-
edge aboul Catholicism.

Contains the classic Catholic doctrinal
and moral leachings.

Contains no trendy or wishy-washy
writing.

Criginally published in 1951,

= MNewly brought up to date with current

Church disciplines in 2002,
100,000 sold in 11 months!!

« The complete original book is still vir-

fually intact in this edition, bul with
slight corrections—plus, many amplifi-
calions and some additional malerial.

= Thiz has 1o be the best, most reli-

able, most readable Catholic adult
catechism in print today!l!

« Was also a greal college freshman

religion text

= Perdect lor inquirers, converts, fallen-

away Catholics, those wealk in thedr
Faith and even practicing Catholics
whio want a thorough revienw|

TAN BOOKS AND PUBLISHERS, INC.

P.O. Box 424 »
Tall Free 1-B00-437-5876

Tel 815-2268-7777

Rockford, lllinois 61105
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